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Allamah al-Hilli on Imamate in his Kashf al-
Murad, Part 5

Translated by Karim Aghili

Abstract

This series is a list of responses to objections raised against Imamate from prominent scholar Allamah
Hilli’s Kashf al-Murad, expanded on from Nasir al-Din al-Tusi’s Tajrid al-I‘tiqad the first treatise on Shi‘i
theology. Kashf al-Murad is one of the most widely read of Allamah al-Hilli’s publications as it is the first
commentary written on Allamah al-Tusi’s work.

The concept of Imamate in Shi’i Islam refers to the necessity of having a divinely-appointed leader who
will lead the Islamic nation after the Prophet’s death. An Imam who exceeds all people in every virtue
whether it be piety, knowledge, or bravery, and who justly leads the people and guides them towards
morality is a grace of God.

The previous parts included discussions such as on the proofs for the Imamate of Ali, the rules
concerning those opposed to his leadership, and the proofs for his authority over the companions that
qualify him for leadership such as his courage, insight, asceticism and devotion, and patience. This part
expands on Imam Ali’s close relationship to the Prophet, expounds on well-known hadiths on the
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Imam’s faith and merits, and his immeasurable services to Islam.

The Seventh Issue Continued

Allamah al-Tusi: Imam Ali had the distinction of being the closest relative of the Prophet.

Allamah al-Hilli: Imam Ali was the closest relative of the Messenger of God, therefore he is superior to
all others; and as he is a Hashemite (a descendant of Hashim)1, he is superior. The Prophet said, “God
chose the Quraysh, the twelfth ancestor of the Prophet, from the children of Ishmael, and He chose
Hashim (the second ancestor of the Prophet) from the children of the Quraysh.

Allamah al-Tusi: And because of the brotherhood of Ali2.

Allamah al-Hilli: The Prophet saw that Ali seemed troubled and asked him about the reason. Ali
replied, "You have established brotherhood amongst your companions, but you have left me alone [i.e.,
but have not made me the brother of anyone"]. The Messenger of God responded:

I postponed the question of your brotherhood for the reason that I desired to become your brother when
brotherhood among all others had been completed. Will you not be pleased to be my brother, executor
and the successor after me? He said, ‘Yes, O Messenger of God.’

The Prophet fraternized between Ali and himself and not between the Companions and himself;
therefore, Ali is superior to all others. Allamah al-Tusi: The Necessity of Love for Ali3.

Allamah al-Hilli: It is mandatory to have love for Ali only, and not for any of the other Companions,
therefore he is definitely superior to them. To have affection for him is obligatory as God says:

“Say: I do not ask of you any reward for it except for the affection for [my] relatives.” (42:23)

Allamah al-Tusi: Ali helped and supported the Prophet4.

Allamah al-Hilli: None of the Companions other than Ali had the distinction of supporting and assisting
Prophet Muhammad, qualifying him as superior to all others.

The first premise can be stated as follows: God says:

“Then [know that] Allah is indeed his master, and Gabriel, the righteous among the faithful.”
(66:4)

The Qur’anic commentators agree that what is intended by ‘the righteous among the faithful’ is Ali. The
word ‘Mawla’ (Master) in this context means ‘supporter’, because it is this very meaning that is the
common element5 between God and Gabriel. God specified Ali as the third of the three supporters and
restricted ‘Mawla’ to the three supporters with the pronoun ‘He’ (huwa) in the Qur’anic verse: “Allah is



indeed his master”.

Allamah al-Tusi: Because he is equal to the preceding Prophets.

Allamah al-Hilli: Ali is superior to all other companions because he is equal to the preceding Prophets;
being equal to a superior also means being superior.

This premise is based on the narration recounted by al-Bayhaqi from the Prophet who said, “Whoever
wishes to see Adam in his knowledge, Noah in his piety, Abraham in his forbearance, Moses in his awe,
and Jesus in his worship and devotion should look at Ali ibn Abi Talib6.”

Allamah al-Tusi: Because of traditions such as Ta’ir, al-Manzilah, and al-Ghadir.

Allamah al-Hilli: The Prophet clearly stated Imam Ali’s merits and excellences over all others on many
occasions, and he explicitly designated him as the Imam [i.e., as his successor].

For instance, it has been narrated in the Tradition of Ta’ir (the Tradition of the Roasted Bird) that the
Prophet said, “O God, bring me the most beloved of your creation to eat this roasted bird with me.” Then
Ali came and ate the roasted bird with him7.

Another tradition reads: “O God, bring the most beloved of you on earth.” This tradition has been
narrated by Anas, Sa‘d ibn Abi Waqqas and Abu Rafi‘, the freed slave of the Prophet, Ibn ‘Abbas.

Abu Ja‘far al-Iskafi and Abu ‘Abd Allah al-Basri relied on this hadith as proof of the superiority of Ali
over all others. Abu ‘Abd Allah claimed that this hadith is well-known among the Companions, and none
of them denied it; therefore, it is a widely-transmitted hadith (al-mutawatir).

The Hadith of the Rank (Manzilah): The Prophet said to Ali: “Your relation to me shall be like that of
Aaron (Harun) to Moses (Musa) except that there shall be no prophet after me8.” Aaron was the most
praiseworthy of the people of his time to his brother Moses and so was Ali to Muhammad.

The Tradition of al-Ghadir: When the Prophet returned from the Farewell Pilgrimage, he delivered a
public address to the people at Ghadir Khumm (The Pond of Khumm9) and said, “O people, do I not
have a greater authority over you than you have over yourselves?” They said, “Yes, O Messenger of
God.” Then he took Ali’s hand and said:

For Whomsoever I am his master, Ali is his master. O God, love whomsoever loves Ali and be the
enemy of whoever is Ali’s enemy. O God, aid whoever aids Ali and forsake whoever forsakes him. O
God, make the truth [the right path] turn with Ali wherever he turns [i.e., O God, make him the pivot of
truth]10.

As said before, ‘master’ (mawla) in this hadith refers to a person who is entitled to exercise full authority
(awlabi’l-tasarruf). As Ali is more entitled to have an authority over anyone else than a person has over



him/herself; therefore, he is definitely superior to them all.

Prophet Muhammad said regarding Dhul-Thadya – a man one of whose limbs appeared like a woman's
breast or a disfigured lump of flesh: “The best of creation and of the successors [to the prophets] will kill
him,” and in another narration, he said, “The best of this Community will kill him11.”

He said to Lady Fatimah: Indeed, God looked most thoroughly over the people on earth and chose your
father from among them and singled him out as His Prophet. Then He looked over them a second time
and chose your husband and God commanded me to marry you to him and to choose him as a trustee
(wasi)12.

‘A’ishah said, “I was in the presence of the Prophet and Ali came. He then said pointing to Ali, This is the
master of the Arabs.” She said, I said to the Prophet, “May my father and mother be sacrificed for you,
are you not the master of the Arabs?” He said, “I am the master of creation and he is the master of the
Arabs13.”

Anas narrated from the Prophet who said to Ali, “You are my brother and helper (wazir) and the choicest
of men whom I am leaving behind who will pay my debt and fulfil my promise14.”

A man asked ‘A’ishah about her setting off for Basrah to participate in the Battle of al-Jamal (the
Camel). She answered, “It was foreordained by God15.” Again, that man asked her about Ali. She said,
“You have asked me about the most beloved of all men to the Prophet and the husband of the most
beloved of all women to him16.” He said to Fatimah, “Are you not satisfied that I gave you in marriage to
the best [man] of my Community17?”

Salman narrated from Prophet Muhammad who said, “The choicest of men whom I am leaving behind is
Ali ibn Abi Talib18.”

Abdullah ibn Mas‘ud narrated from the Prophet Muhammad who said, “Ali is the best of mankind.
Whoever denies that will be an unbeliever19.”

Abu Sa‘id al-Khudri narrated from the Messenger of God who said, “The best man of my Community is
Ali ibn Abi Talib20.”

Allamah al-Tusi: Imam Ali was never an unbeliever21.

Allamah al-Hilli: Ali believed in the One God when he reached adolescence, as opposed to the other
companions who were unbelievers during the Age of Ignorance. The one who had always believed in
the One God is superior to a person who was an unbeliever before believing.

Allamah al-Tusi: Imam Ali was the most beneficial of all due to his numerous great services to Islam.

Allamah al-Hilli: Imam Ali’s countless services for Islam rendered him the most beneficial to the



Muslims. He performed the most rewarding deeds, rendering him the best of all people.

Imam Ali fought numerous battles and won several conquests through Divine aid. He underwent the
hardships which have not been undergone by anyone else. He established such victories for the cause
of Islam that the Messenger of God said on the Day of the Parties (al-Ahzab), “One stroke of Ali’s sword
was more meritorious than all the acts of worship performed by the jinn and mankind22.”

His good character, renunciation (zuhd), and worship particularly during the night (tahajjud)
was unachieved by anyone after him. He was an exemplar for others to follow, and taught others how to
attain higher spiritual levels. As for his knowledge, all scholars have relied on him and have benefited
from him.

Allamah al-Tusi: Imam Ali is highly distinguished for his spiritual, physical, and kinship based
excellences23.

Allamah al-Hilli: Merits are either of a spiritual, physical or kinship- based nature. As for spiritual and
physical excellences, as explained before, Imam Ali had a higher status and was unmatchable (except
for the Prophet) in his knowledge, renunciation, courage, generosity, good character and chastity. He
was endowed with such a high degree of physical power and strength that no one could equal him: Ali
cut off the heads of the enemies like paring a reed pen with a knife.

His sword stroke never missed its target, but rather his stroke was no more than a blow to kill a person.
He wrenched the gate of Khaybar off its hinges, while seventy very strong men could not move it, though
he ate very little and even the coarsest food. He also put on the coarsest garment and was content with
two worn out garments to wear, fasted often, and persisted in worshipping.

As for his kinship-based excellences, with regard to his noble lineage, he was unrivalled in terms of
closeness to the Messenger of God. Al-Abbas was the paternal uncle of the Prophet while Ali was his
cousin from both paternal and maternal sides, a Hashimite from both sides, as Ali is the son of Abu
Talib, who is the son of Abd al-Muttalib ibn Hashim, and his mother is Fatimah, the daughter of Asad ibn
Hashim.

As for his relationship to the Prophet by marriage (musaharah24), no one but Ali achieved this merit. He
was the husband of the mistress of the women of the worlds. Although Uthman was also the son-in- law
of the Messenger of God, Fatimah was the noblest daughter of the Prophet. She was greatly loved by
the Prophet and was held in high esteem by him. In traditions, the Prophet counted Fatimah among the
four leaders of the women of the worlds in Paradise.

As for his children25, they were unmatched in their nobility and perfection. Al-Hasan and al-Husain are
the masters of the youths in Paradise, whom the Prophet loved dearly26. He bent his head so that they
could climb over his back27.



Then, al-Hasan and al-Husain fathered children who also attained the highest degree of dignity. For
instance, Hasan al-Muthanna (Hasan the second), Hasan al-Muthallath (Hasan the third), ‘Abd Allah ibn
al-Hasan al-Muthanna, and al-Nafs al-Zakiyyah (the pure soul28) and others are among the children of
Imam al-Hasan.

As for the children of Imam al-Husain, Zayn al-‘Abidin (the ornament of the worshippers)29, Al-Baqir
(the splitter-open)30, al- Sadiq (the truthful)31, al-Kazim (the forbearing)32, al-Rida (acceptance [of the
divine decree]33, al-Jawad (the generous)34, al- Hadi (the guide)35, [known by the title] al-Askari [on
account of his life-long stay in a district called al-‘Askar in Samarra]36, and al- Hujjah (the proof)37 are
counted among them. They possessed knowledge, moral virtues, asceticism, complete devotion to God
(al-inqita` - detachment from all other than God] and renunciation (al- tark) to a great extent, so that
distinguished spiritual leaders took pride in serving them.

For example, Abu Yazid al-Bastami carried water to the house of Ja’far al-Sadiq38 and Ma‘ruf al-Karkhi
(from Karkh, a suburb of Baghdad), who became a Muslim at the hands of Imam Rida, was the
doorkeeper of the Imam’s house until he died39. Renowned scholars took pride in benefiting from the
Imams’ knowledge through their association with them. When Anas ibn Malik was asked a question at
the door of his house, he did not answer the questioner at the door. He was asked why he did not
answer at the door.

He said: I gained [my] knowledge from Ja‘far ibn Muhammad al-Sadiq. When I went to him to benefit
from him, he got up and put on the best clothes and perfumed himself and sat in the foremost part of his
house and praised God, the Exalted and taught me something40. The benefits made by Abu Hanifah
from Imam Sadiq are too evident to be in need of proof41.

The Eighth Issue: On the Imamate of the next eleven Imams

Allamah al-Tusi: The widely transmitted traditions prove the Imamate of the other eleven Imams; they
are Imams because of the necessity of their infallibility and the non-infallibility of all others, and because
of their physical and spiritual perfections.

Allamah al-Hilli: The 11 Imams are: al-Hasan ibn Ali, succeeded by his brother al-Husayn, succeeded
by Ali ibn Zayn al-‘Abidin, succeeded by Ja‘far ibn Muhammad al-Sadiq, succeeded by Musa ibn Ja‘far
al-Kazim, succeeded by his son Ali al-Rida, succeeded by his son Muhammad al-Jawad, succeeded by
his son Ali al-Hadi, succeeded by his son the awaited Imam.

Proof of the Imamate of the eleven Imams

First, the traditions as conveyed by the Shi‘a narrators based on the multiple unbroken chains of
transmission [naql al-mutawatir] handed down from generation to generation prove the Imamate of each
through the explicit specification of their names42. Sunni narrators reported the Imamate through



multiple channels, some in brief and some in detail.

For instance, among the many traditions in this regard, it has been widely narrated from the Prophet who
said to Husayn: “This son of mine is an Imam, who is the son of an Imam [i.e., Imam `Ali] and the
brother of an Imam [i.e., Imam Hasan]; he is the father of nine Imams, the ninth of whom would be the
Qa’im (the one who will rise; redresser of wrongs)43.” It was also narrated from Masruq:

“[One day] we were in the company of Abdullah bin Mas‘ud [to get our copies of the Quran checked by
him so that they were free of errors]. A young man asked, ‘Has your Prophet told you about the number
of his successors?’ He replied, ‘You are very young; this is something no one has asked me before. Now
I will tell you about it. Yes, our Prophet informed us that indeed there would twelve successors after him
and it would be equal to the number of the chiefs of the children of Israel44.’”

Second, as explained before, the Imam should be infallible, and it is unanimously agreed that except for
them, others are not infallible. Infallibility is exclusive to them only; otherwise it would necessitate that the
earth be void of an infallible Imam, while we proved it to be impossible45.46

Third, all the spiritual and physical perfections are possessed by each of them. Just as the Imam is
perfect in himself, he brings others to perfection47. And this entitles him to universal authority, because
each of them was superior to anyone else of his time. And it will be rationally wrong to prefer an inferior
to a superior. Therefore, it is necessary that each of them be an Imam; this is a causal proof (al-burhan
al-limmi), an inference from cause to effect.
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47. al-Shafi, vol. 2, p. 41; Risalah fi’l-imamah, p. 428; Ithbat al-Hudat, pp. 1-3; Kashf al- ghummah fi ma`rifat al-a’immah,
vol. 1, pp. 54-59.
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