


/ _ >
duf{’ww’%?dwv E]l

A 3 e ety T Bl L7 el sl e T
:wwﬁﬁaﬁgéié}?d/c}@(}b%wwﬁd/u;/?)b
2GSl ﬂ'uﬁ{{dﬁ/?jbu’ﬁu&if’;)‘%’!ﬂ@)ﬁf@db}%
e Hlollor LS ujf & P N stes S G
M bl & Sibrsy el s (54 (K Sl
-gff’dbf

E @ S e LA B S fosd i G
uuﬁtgg,c;)fﬁ/%wwm@@twﬂ%@;ﬂt/ﬁwm
Los i SIS 2 e Sl el

.
JE i mI Lidad izl fo s L o pnl
(f =P St Lt ST eid 3 (f sl

i

& el s 1l 1 (Sl Jos SV L (5 20 (}/;:lr.‘.’]. &
Ku,wJusuéﬁ/meuéﬁz iff@l]iééﬁﬁigobﬁ/
e bl M)

A et e Sy B E s 1 LS
ST R 1 T D i
e Qe P bG8 L A AR &
e KK 300 35 B e B S Q1 b ST
5 ST SFIIIAL S bt il s
-%&:ai;ﬁ/d/c)pw/:«)wdwulgz/
Of@u’@&f@:‘/}'J!’:’;‘dj'&iJﬂ‘:i()ﬁfé&r@)uj}d‘_jj’/;b‘;’;’}
, e (kUL
e S L P A e

/V’E:f+y'/ﬁ'bﬁ6ﬁ40ﬂv/ﬁgf Grgebiotirn 38 ¢

Sl Eap L o ot Ko S8 8 (& 0T il
el e s ST 5 i Lol 2B s G

HosH2 3 fE il

(Lg/..m;?b

dl;’l}d‘gdwl;‘wqraﬁ&lﬁzicﬂddﬂ;‘yﬂbﬂ.}:’;d}/&}(}:
e o R .

(v/t(/mflrfgtg@wtqt (597 & e (WKL)

e e s Sl L A i il &5 & L

E A I
.y 4
“fy@wiu’fw&ﬂu 1”:rM,yu:} PIJe

P . . . s .
Lz ST PGP 1P T U sV 127

i af e NI S F Wl 2 T3 s S ok
i/ﬁbdwwjn/ﬁ.%&?MJVgnC.tw.ﬁ'}(i/t‘ugﬁ/b;b-é;.—)f’b/
-%&)JJJKM@:D}’afté)‘Jquﬂi%w&’ugz-%&Jéé

o s e QI e 2 S o d Fo e
Lt o alosl UL B3l sl et $oT el U
7 %) .. - .
Lwees P on Ll gl e L i Gl
;,«Ul%(Lg;u‘bvgd59,(Ligf@y((gal}ié&wltu!r‘*’ﬂifv%?b
LA 1 At G L e JOai$iT lnd L Jivi
L eI re o ol sl AW 5o el s
-%/li’l@/?L;zc/”/fgb@/,chUlofL
LL}gMQﬂ(dU!ﬁw)éwl&d’gﬂidw wlc/“b/?dw.,ﬂtf’” e
10
d ' / > &
"-%t'} ;o;:’d/u%wlJ.«QA,LJ)/;»I/»/ZV{/JWV'



C&'gg/ﬁ’&hi—!’f&/nburd,ﬁguﬁ%.

J“:/JOQ&J/U;:{’U)U:HJJ&/',51)'/9’;‘

S s T 3o LS o) i S s G
AA P LA Ay Bt S e
Ur kS sivre Jofisnd po L
g sl et o SE U 25 S
el 35 A SN isasgli e 53
uﬁ"l’,éyz
ulafd:fuﬁji/)lﬁuliift’qﬂ;
(Ml;-;l/}@f

AL ellill

J}/G/j
N N
/)V'K»L‘”J&!e}’/w}/ Bl

u:’a)bf’ufdjfd,w}frib;%w

SRS el

el e
Uaz/w’é—tﬁl/éff—df’ﬂd/ ENPEI|
& i AU e s
-u‘:g}»huj‘ﬁdﬁ.‘caﬂﬁ
u%uftz;;‘!’lg!vgﬂm'%,lﬂf%&Jahu%/
,;Z.«éb/.:«;b?ulfﬂy?id/(/jj%vgd/dﬁw
a,nQ“Z,A,@i_w)m(}’;émuwm@i
u:ul%ag{'dztzwdl-g)?ﬁ'gigﬂﬁc;m
e e A 513
SHEI s

P ,
(K@;@T@%}W Ul F s 45/%/’;' 1w

-_4/.,ymwu,fwaj‘://Jme
fqu»u@?wwm{g/u/f ot
y)&@lifw%ni‘./)ﬂuf%l}’bg':’"’/)':4114"”
U Ui fs sl it S S L
u’)lJjﬁ‘,&zlg.t.bfc(jwé—dfdi(un‘ﬁ’ul
12 Ul ot Lo T ook
wJJ’;J’%@;TﬁJUC)')’fL&K/
,/H'LUl/)lﬁ?gﬁ@‘(wl/f?i,ﬂf%dg}dfc
Stpsdedyr i G o e >
Lg;d/u"q:—p)/gf'ﬂ/’fok‘.’."d/ngaﬁC/
,%%d/&‘/bzé/@)'/)‘d5
@m{&@;’ﬁk,ﬁd@w»wm@*
< BT Spmioie 1S a3

SLaS1Z408 gtz!’u:)) [setl:Z E|/

e P Gt sl

B Gt 2y e Lo
é/ytq%Juuvﬂzf;Jngawid;
8 Mo s

S L ik 8 s o (alws)
-%tiﬁé,c)'l,wulﬂza/ﬂ
vﬂ‘dféwdﬁuf{dwf+@’dﬁzwrgﬁuf
Subobs§ it e o). o i s
-t 4&)&);&(#’0)1@;

J)/.’a?b@l '“/Gqﬂﬁ"f%agé/o/&b?ld
LolG s oa S IALnZ 0 fed e
F LT i TN L et
u?lél!&ﬁt«‘_f‘/),%pfdlﬁu@ﬁﬂ;ygé
Losspra bl b sl T
e

RUPE 3 WA 0P I8 YO T
O‘&'%}ﬁiazw&w@wwdﬁ" .
= SR a Sl st
e Undun O E e 1S,
G st

LSy B e A AT A e i
c/”/fulai@/ﬁ/’)f:«@dﬂ/ij#bé&hw/

“.Q‘.C““
W ¢
W “

A ) (A

VW [ A

b J [ 4
D [ 4
D [ 4
D [ 4
D o
r ) [ ]
& [

> -

) Q
o, ‘\

®,
() Q
% &
(T

K IS e S I S ke
ity ST Paric A anstrns
il e B S o b i F oo
b ot S F il (5 s s
-:L_,(}%/?quﬁ'g?idl@uwh%@/
Bl ol o § o AP =
f?u.@ li;@t?l(jl"/vgu"iu‘g((gzdwéf
,@,uiﬂf;LuﬂT,o;wacmJ
< /;;q,ulgéiuf%d;;uw,;dﬁ



F

IRV, Ju’u P
bIES L

: -
dWLf J}i;’dl?!u")u“c/tifi«qv»(t d’/“ﬂ[b:w%'
«JW/»}‘C;/’&U!!LHJU’L/L «J Uy
L((.f/ﬂ‘u"»yu/W/JJ,%t'kyy)L&LJL
s Jo L Sl by il o oz « i b Ly
,g.,/i);frb/wgg

JU/UI J((fl;d/»})’«ﬂ/”ﬂ))‘«J)'U’»VU‘JY/VLJVV/J?
e L5 S e i S Sttt ol

Sl (§ 6 e ()

WG FLE AL AL s E ol sy b 2 U e »
St i W bl S o oL Qe 2 Ls o o L0 puse S

' AL TEIS e 2
lu/(um)uiéd (‘/ d/ u“!f &uwfﬁfmww’yuu.f J)‘&JJU’LG"LUY’LU[/J}’)’»P

«,Z—J’J/:)iipéu:/ru ,%Jb(yﬂ‘dbg{)ﬁf()b/
sl el b e » (o
i ats e L L g e F e o

e Y oSBT s § e 26§ i
N I ol e 15U

& ol IS a0 o - d,auwédfw <
L7 A EUv e hs LaS e 30U bl
& dero

JATY a/LW/LAL.Ur/l:LL/JuJVL?a./u»
Lut.@(uu 45,/uuuu¢5udu4.mv¢,zuuw
L;LU%LUIW!LJWAM! Lé:/r”)/tui»
/b/ﬁbLur/u"wud,ni,u’b!icunnu"
WL E L L it 2210 S
U)Lufy;!w(l: f%d/»%(j,'v{)/é
«,i‘j,,)/ué/{,c)f

A L1 S 5 (u1e Al
A Sar (-/IAJU!M:L{L'!}@}.V



A Kwuf - <l 22
A s e o

fll»)!,ﬁuu.«/:é,ﬁyfwu Lts.aﬂl/!’(i/i
U s iﬂwb/dbfd/(‘ W1 P

U Lol oo
:QL}A!{.Z};(M.}J 1l
wahyF e 21 den
:Uff e

SCt l_ &_yl ZoiSlae

SN Sy LJ‘JHI,\_ lo‘LA.JJ‘ SL& o
_f?[«.’\.“

lre Sl due 2t 7Tk er
b Bl P As

S 3 5L dBls

:LL/'L(LI
Lw*’l,zfg_é.] V_LL Lp” ._H vo.,L;—l\‘
,LoJ oEL.L

K {4&0&0!4?%&%&@0%)7»
«,})/

2L E. Bilie Ui A5/
d/«ﬁ’}l»d/u;{ dudbu)ffutéirtlJl)
Uy’;,ﬁu/Jul/.d/a,/u’wfju"m
.d,/lylgLﬂL) »
B a3l
B AASEIT
b IS
G LT LT3
«u.‘.’; Ji&if/a/é
:%J)@JU@M.:«;’,Q/
UHSF LI he
AN P
S T e S
(RSP Yy,
W ITEUFGE UL s e s
I3 G T  UF L e s
B UA T LE S
Wt G Lt S L
bt 2 sd Ui T ;Luvéiwdml
,meuﬂf UE A A Al
28 ol Ioall il Al g

(/Uc/“ﬂ)fy”f)

LA @uuwmg"/ AL
KA Sk

s A G S i S o I
Sl (w‘)u/v

s alaalls pise s i bl s s o
SE S5 E e 2
S e Ul o U =T
(1Y P

r’;..\.”'«'*‘ \.JL:LL« L...b «Lf ‘c“ "‘

ol e LAF A 3 Ud (5 (3603 o ot o

« - C—
L P IS (P XY
" /_/ Lsha il s

)_NO‘ -”L_A—U’J "‘ "J‘

v\——)— VWOS,QJ‘

AL g T T e ta g 1ébe /u»
A RN

hadid b e >

l__ﬁ\_rL_L\. \_/\.4_-\_/._/&‘[_(0 \_><.J \le\—\_/\_/\-r
MlLu\JWOL-L‘\JMVlLVMLlLJlOHLl—
NSPRERTFSIEER RIS SIRERE

NES|

et ke 2 u*’w@”i;y,,»
AL AN o3 by A I c;,pwu'u
SIS i1 I

M My i a1
/Wl(d}‘)ﬁ)grf})l,fu@?aﬁ
1l )/JiugqulLlL(Ml)uf.; A2

‘ \”,39* \_ol_s.‘l_oa. _ch_l }31

-\_« L_~UHJH’E "l_o.\gc -—MQ?\_/ [a_i..l.
\J_,.v ..o.\_‘>.L pfu_mu-

‘!Z}']T&._a/ﬁ_%d; d}&JLUﬂUié@.»
Wlosbie e 2 il li_sr (S s it
«-5(;&;}/

MBS b e o L U
WA

SIS ol U1 Y iy 2 S ol
o

U,,'u.?(f:"/}!? yuu{i.’,fﬂn?@)@g@!ﬂ»
«U3ags

e il &olel e p W

o0& Ol A EadBl LI P a2 5 5 M
M SN E 3T Dol <
e fe=9-A

LG P
Hr QI e el 2ot 3 (ST I

o /d/&uuw/_/u» ,mg’,wwdu
iy AL LML FE A eI,

€l S S A L el 5

LA e 2@
JE e LS (et ealin 4 Al
L}

)_,,J Q_ WL_.:le L_o:.!t
=y \_,\Hw ~l,|
J.Lw J_JI _\_LMJ

i e sl
54l QU
°l9Jl 4..‘ :L.Jl el rmc
- c‘.,\__: 4_._9,.20.1‘

sl i) LAy O o oo
Gl Ul e 2 L () due
YIS P Jauu;dt{dm,
A Vifﬁftéuuuumdu,aéut
«-cy ut«fu"(j/d/é,ﬂ
51/)/”;"21.4/‘)/4,/;’/@«‘]@/!59».4('1
O et L T e oo Sl
oy C/MMLUMLLLJ 2 /J cum}/

«dﬂly?ldﬂii,lri»

(dob;d/U'ﬂ li!aﬁqu,ZFUWUMWW}/)
. . -

Q".,«!iuf.”!.:«bw,mwv.}fmt)/&;ﬁ)/i

WAL A (e s S

<<,4:,o//)e)zu/Lf ,5’.»

WAL 0

«Vlﬁ@tfjl/,dfj'uf [s»

(G5 T4 warc’:«}d//l}»)@)d D)

oW J}!/t/gf?irwh}JV&ﬁ’f
Bt L i e s s e
LA T B3I ;;a»u&uyi
e v pre LT M
(W'ﬁdt’u/’é)btﬂbd uuﬂd,u /:/
o A L et £ el
Sehr St Al
wf&(f”r_iifuz_lrwmuuu/ua
bz AL el SIS

:6»'!}! L//JIU (?K.«@,c;;/&pw%

Pl G 1S o

S0 @uliﬂb(ﬂ(j&l ALEr

ALt A2 sl rlBE 38z 2 s 8.0
HE s S &1 S (Uil S Sur



Lol Y3 lands Ya ko Yo sl £ 351 40 g
Sis 141 3 e ¥l ol Ess Ll
eégj-iéjlg;.é@ijg_gl g ade &l Lo
318 I B oy BN 2 il

(£l ol o e

AL YN,
DS E 2t et oz b Jn &
S S ol o AT §
e telg S e SO S AL
B L2 o a1l s L
2(@@)/

f: -

L E el

(D v u’u A 558 A S el BT
J?Maﬂ».é{/’é/,;}}dfrgbf(Wl,ﬂfddf
&r/JVQJLvUiu@:M;fJ’;m&f@;
Sz Wpomdu § =7
Sractilege poiiepmifiod
LBl Uif

:;wﬂ I (5 sl Ao

K oo ol B i ek Sz & &
Sew 23T oo
o S iU st (€7 e
PRSI

:(L}leiﬁuﬁ
@g@;JiJmuu‘awifa/;Lb:’fu
&uiﬁfg,ﬁuwﬁ.,&g}J S
}J»»{}y(}/.f?—f,c&_dlﬁéiquftb%/

et Ga ol

(bl (S

&&

52 dens

WA i b U
AL M e s a4l Uls iy Ul
CEYRE R EN N S ISET AR
LM e ds aflgaleactl Lo & Jasy

(V)-gliss T e Lg55s

S lTs f AL T s S e
T sUrie w1 d bty 265w
O L2 [ S ISy NU(S

pd
1B U plss]
!m/%.d/ w1f LF b st
‘,zz,f/&u,wd;augyJT‘;J)L&K
L)/Lf:é,f&fuul 5/5/5cdlf)/€_tﬁu!
U

WA AR A
;‘W‘wdy/a/bhw%diﬂ!,ga,!(gm»
e QUGG P e ded
sl a3l psas condd i Ladh
() S AS5E5: 5 Gl
e SWET S e g SollB IR .25
K' Joﬁ?één};@d:'{?«Tuiéu))c.?«f
-«
J&/&g»};;l}f}@”i/i_(u/lgufru
el ol E o Clr g £ S5 G
Sl e L A 1 T PP
b/é';l:'d/b?bwcjﬂ/'u!awg_gju.{;!il}
Ay at{/wwi’.@’{»uuuzvg‘f <
g eded L
Ot M et 3 d (e
e

K rblde B U ol e K RS v
G Pl ezl 25 LR a3 1 i 5
L L ez f Ll
AT oottt W51 G VB E
A /aéKdl;;(qu;/;;ié.f_/péiJfg
ﬁg@f;/%luyug&/i,&/ﬂlufoﬂbw
Ve qF Lol ik PURTE o § T ]
S e L el it 5
;,g:fwwa/u;/s.i&j{wi,;f
;m»f@éu@éio’mrgawifﬁu@;
st e Sl el

LE s ET# o i A A5
Tl LS SILiG
KL LT3y LTt b
3G S G i o A e 26
Wr LT e, fw 25l Ess
tﬂSJZL?ﬂ;ui)’/ﬂjfdn,&]ﬂﬁ%dlyud
23 S0 AT G
Ul F S 10ds e A T
LU T S s Sl AL
Ll i L e e Jrzr
Wﬁ%’dw;ﬂygb?%guﬁi‘?(j)é']J/d/ld/
3@ sl T g (}/ 2l F Sz el U
LU dgdGLE &v Fusp SUSE
o Gefurums

7 .
(L GFONPA) $oo L s
G ST Ui s L )iy
D il A 1ok BF I e yei® &
S A A S S T s

ﬁ'{,;’?ULUb/-&ﬂolML uﬁdl}/(}/ﬂ}/l
-L)/)J/)'u?(&/&{::



:G'L;f

A J:r‘@«fvzﬂ‘@}/(’

120 (A &R PP P Gl
99 (F (o) b OAA I & 22k
Lfduliu‘/’(jytqq S (5 U’/ﬂ’/

S PP (o

IAA LA L d//fin duiyiluu’/(f'
g i s or o e P
x MY S | UzJVC}""%f
ST S s 1 7 G
M B8 LIS F 1A G

(iS5 ».)(0

LI b ool G 235K - K
/Jw*u?u”fd;uiuuu/;ﬁ{m
Jeto el SEL 15 e SI sz
e i e e B e s J 150

(e WA (U102 2

(‘yﬂu‘/;!ut///
O it T

ut./.;wu”a,lffcwér.u‘ﬂ/uf/
30 sy oleells] 2 @u,uﬁ)/wd/ gl
- Ludb)zéu”t(_’d BT

A—Lf%cfyd/uffﬁw"v

LS i st S 2 E ML s

CM})IU"“JJ/V)CV://(:JUUUIu!
Greg I b & yoiir L
S f s et i 233015
St eltol S ford Uiz o Jlod siey
L et e b SL s Sl

Sigdedl L

//gfﬁc;lwuuf/d/ ufw c;l
uud/c,J‘quwmm/ 2
,,u:bzu/‘fu@))/)ﬂdlﬁ ey

P
S C e o ol e 12T

I u%um LT St

ﬁv(&ﬂj}b//&@/édm’ﬂ‘w/()b
K/KJ/)/LU//)’6)9”9’0(1U/L‘w/)‘u6’

& A5

(U)o

Qv At
d’/u uyu}u

Jb}‘&é(j)id/u?(}f
!&LJ/TU‘;J(LSM@)

g:JTé; ﬁ/ﬂ‘—o/sl—o/o, /f‘g 9“lﬂ
J.QMJTgJ..muLM e 5 dazs

7 8 A (5 d/fvu“um,m’dw

L//Jibf’wo' u"ﬁjui/b’f(fb)'wl’a
Bl gl g A ool sl sl

U

tee O
Sl e s Uit U ot
20 L (el I B A S T
g el d dos S PG 3015 Gy e
S aiinhsd 31 300l § e St sl S

vl

(6K 93 U
b S5 p W ek (§
LUt s el v
T s 2 814> U A6 et Sl (ST o2 2

Lyzu“ffw/ébiu/ﬁd:fu’) Sl

&t

:JV SIRER)

IRV T B AUV PRP I
L I3 s Gl & §aed bl oSt
AL I LT WS
Sk g b L5 s B
SN LS sl SR L CT
LL/LIM/JL/»! G E 87 L
e b Sl K 8 il 2l o
Lt IS (575 F Ll
SIS U1y Solb ol it e L
J}’//Kd?téwyuj'u(ﬂ)/pj/d—»fi}
,//(c.&’iu’b Gk - c.,Jﬂa.d!J/
<l o (SR g b/;zuf“..ﬂo/gu
Lalbec e =57 AUISEIRLT S
KK il
AL A o e et ST
be fo s O Ml Ex Sl
F sl B tic s e dnlud I
2k ;muﬁ‘éu e g

(PSSP PN 1]
3o 1 BT Lo o Pl 24 /
AoV s Fars) O
A S
dll‘/j‘/;(’j G pobs$ior S ks f
of sl u’yu’wé(ﬂﬁul(j);’l Jusl
25 3U0 Lt ol Alssba 4a,u
ST nsFs bl S STt
Ldu/d/gi/ {Juyl 6/%4—}154@?/
-Zu,/f/u«./u/

vbﬁ/”é?alfy(j}/fwd?gz‘:{
/CU/C/61&&&0&'12@”’&@/&)32:



)J’QL,/" JVUJJ’V,, /L/"’ \}‘ .L"
"LQV'UA!;’;L/ h..«UJ-*b,L

e » - B
ot L”V’» V”"’"""K' /U"’ .U' fu /ut—‘

,_uu»&,_,xvuu g Fadlo 88

d
v, i
(Hlwy i1 o
|

9

)bliJiLv’Mﬁ el A 'QJI/JQJLJ(U
2/ '/"IUJI..,UKVK Z/

7 } l:”L/v o
(e ) ¥ [l ‘o
/ ‘v o [V 20 .Lf’t.';’u

'd ..L,r
‘L Lv /U (9

‘ILL..JU VQ
e
bW R s oty
ww.j’wgu;u w,,

s . .

” . PP
h.)(/ Vru ,‘L’/
7

._a,L/b,)
¢ F

> 'J,Jb,\" h',v,.-fC/hv

pd

'E/ﬂ’ §@Elal o8

“ |




o S S e L,
A I
Gile 2.0 ) I 2% bk 17
JogeGeu knseastobel el eo 1V il e gloiiis
T sl aT AS USRS 2 bt ssns
€S ”gﬂw :cf@ J Ry s
Stz ol P O s e e T by
liss ik oo Liosbiy
Gilemed o)l Fa 1ol Zilool 2 )
T I T o SO 5o § o MY s T2 7
2o 8retr sl T PP L S T (e T i e
AT g G e b 572 e Tl K T I P LT
L1 Je1 LT agind o (o ot e jen B
REON TS

4 e B
Sberiom o e
(PN E 20 o Y 70
stz KOS 12§15 ) e A e s I f
uio:béU!J.u:‘;}.‘.’gzygg;)wz%(u/’l,jiUIJZ/,,"JUIUI)J/JJ:»I»[‘;;I,V@,:
-q.,ﬁtd/az);&.?éruidf AEM LI Er L e

W sy IS il e L /W“f
Prenp s e el dpEIS
L1l 305U 20§ 2T i p S el S35 26
L)l/)l2/5‘/)!/5(5}/@())?’62.}'/664Li..ﬁl}u?y&b/cjhglmw';

,Q,wau[gsgwu);uu;;L;tﬁiag&;

mgg’guﬁ}wm,m? il teGHIS ) @//uf
TP G5 A i CHUNSST el g p bl 2 sl
L /df AL S S et S L2 U
/J;./,,sgr%/;@;,vg L L e Sl g1 B

S B PSS E s

sle e et g@.{,f (V8 T T s o
LIJJ;,/"J.; d)l}y{d}/"!&y%ﬂ@)ﬁbd}/iﬁ
ul@lﬂ/&/lﬁ?caw@ulou(ﬂf{/(ﬁ:' u.f’!lg by 2l
2087 i Lt fap o K r B
F LT S et 1 3 ) B

Wi wd

e Ule 2 pEir il il 8 S ez 8
(luj;/lﬁ(}/,?vgwUbu/ujdu@ﬁ/&tﬁnmo‘f&ﬂé/gﬁfd
w&fb/é/(fﬁfd»/!ul(}{}"/&ﬁ/cUI}"L:’UT)';)ru.‘./“L(j}U/
U 1 e A e dor oirn f e T 2162 F
L 2 p e BN 2§ st g p fre
U s M Tr 8 p SIS E A et 2 Al
Sl /Wirw’uy"’ YU PG AA S uzd/ y
Vs /'_O/J w’;w/" AT }J/“(VJ /vgmum,i/v
bému;g /df PN g TP s P e S
FHIE 2ol S S F LT AL Yd s e
U LR 2 T PR G E R IO

LSSl G e

28 W&“vc(/f"/é/d/

Bl v d o ok Ml pe g oot 58 3 e S350
dn (;IZ)VEQLU/" IS 2 4&@.,@5&54%&
s I E s P rllrnc bl 2 Gl Sackiy
S R B A2l A chfvﬂ,Cig.,g’/JZ:
G AL bl e (il S el
m“/a,(Lé”u,y“ﬁ%vggg&?guléuuz/@;i%tﬁw’w“u
ST o n L FEeh T I A e
4utg(ﬂ{:/9b£dl’> ,LVU%QJQILC!@IJ/WO/VLAM%UC
K AL b 80 i oo prpi & (S
&m/‘/_avwg‘@zéfw%wgyg LSS T
& ipitta ok L L e F o GiF



10

J(@T.;ﬁg,yﬂ.{ﬂ ”LLJ/’“@/Lﬁf
uf;du/’f uj}b/;/f@zi&,awuw,{é
S e 3t pr o sty Pei bl
UL Pt " p et L 2
L sl A stfl i 2 28 -2
sl P g Seid ek L")
LISl p8F L prabon O
JQ@SLU?@U!M?{?@' ebelb o
J:/Q”JIJJUMQLB . /QWLLA{).//C/
S Al m BT 2 p S
e AT T £ § T T eind
28T Solnd Ui Ui 8
L 20t AT £ 50
,Ln@tg,%,iﬁ,@?f'w

F Ly p Ly L J»f/d/
$Botep sl ke
aivfuzz;u/‘gjg;m(flug)&’w
Cie g p LK1 L pii
gcwﬁw Lot (P Wi 31
ni B et {r U1 LU k0
20 wW,QL@ld,LJ/JTLMJ/
L b At L kA O p
TSP o A I i G
FU AT olols /.:/WUIAJLL)/ s
U1 LU ol QAT L Ukl S5
LBl b UIJ»L/"’QU»@ 2
£uld’fl&a§ (tz,;y/u’/fd?ﬂuéu%u’-
Lsfm "en” L;Lfg),i"i,qw/ﬁ
I ez AT G0 R E Sy
" K T Sl P i e
Mo r s Sy PP ST Sesle
e il Lg/éfC/u’l-%u:
"L UT o i k9 ST L ()7
‘f"“&/éf%mu’//uumﬁ;"g/wv(
ATV TP S e i ]
S E g S el
Luidh“c;@lif/h’w.}/i,w
SIS 8 AT PR e
AUEASIS sl (5127 !uwﬁ;‘f 174
A,C@La{ {U’&.{?"

:Ml.ﬂ;«hﬁ”dé/d/

P w 7 ¥ o :./
st T WA el 2087
Hed J7 e da g p§F e Sbes
ulg?@‘;/(jf -crz,/:‘cru?’lﬂfjw%
A I IGTF T3 B Sllseglsl, =t

f.:«t'!b/y//ujw,?//;@/’yé}'uycg/ul L,J/

= 6/6:

P
:(J/)d]}aﬁj@/d}
Q,ﬂt_%kﬂjféﬂ&ﬂrfﬂf%cﬁ?vgg
et § 213 S pE el 2l e §
L Sl rer S Lol
4u;£«w_/,;ut»uuugwrw
£I}"J/ WION 6/)@?/ sl ufﬂa’
ST TR e T sl UL P il
S NS Le 8P < L s
u.‘."l//bf‘/(f/ﬁfcz. 7 ;,/:/.ngujw;i,}/
A LS ST AT o o (T
A dafit TS 530"
S uj e LT sl i “J’; =l
S0 ey g e p s S emiini(s
bzl " S g_t‘/f/&/».:«l/’%;iw)/ a2l
oF e UL e s et L
d])l,rib/;gf;idu'lugye%&.;zycj)u’l}og
6}'/»1] /iﬂb/;l}f)/ N ved A S st
.g.,%uf’;é/b(ﬁb//iuf)wjféé/
Jo L etutom ek
LUJ;“@/&}/.'/Z:
Sl AL e

B N IIE AT T S
,,,,,,,, Wy il
ool ﬂgﬁﬂui; WO e U 21y
~
Gil < clor w2) L

SIS AT e S U5
GBI E fek
J"w.;uﬂf@,igfzwrqupﬁ
u»/{uj,@g//uf b T el )
E el puiend pbaS
ép/ju/f@/u)w&'a.rmrﬁum
LM”G/;? ibié/ﬁi@qwmcf}
Coegpur il g plied Ll sl
e ey sl el v st (mg?d;l)@/}v{%
OF N6 T ital A - e
EAEISEL B it L d i1 52)
GLEE T el L utiiey
oy GCT OELS j

TYFW & o2 s Zorind i3 Sy
(et

O k288 LA

&) 1l 314l ()
Vo



S 2 4 ettt 1S L
QL”,J/U o g)]

L(é:jfjg);gb &AM v uj/f

Il S bis 2 S mg/;;ui

~
(uu/()’f.:,flz

&35 o omn f g M7
P Ju,wtd‘._,lf wsle s fosly
(- dn det iz

Sl el hod sl =LA )
Luuu&»/u}/wu“f»LLu»ufJ/clr
wui»ﬁﬁwnw,m{ w,r»{gu
CERIYET S e G i Ul s §¥
e 6 s )

e
LA sl $ oS

UIJ/c_,L*fI;‘”iJLaL;/wUD}Ic_‘/,C;L"
LUWZ,;#JWJ/,LJ/CKJ/L"LUH
WU F oy B AL Gl i )
262057 k5 F LAGI-
B P Ak Ll o ke 0 (F1 e T Sk
sE o e el Sl
S5 i g &u¢/w&ﬁw&
S et ST vﬂﬂJuuL,létufuf
u..»wf%f mu*.m@w/u‘u <
U"’Jc;)’{cw)’hi/ J/L“c,du/dw
S S g ﬂ}u;u’d)u;zy
Cjij&(W!)-gj’yyr%»ﬂgi/;l(L(,:”u“"

(5.1

UIJ/BU/LLLL@}/J/&,/KK@QU A7
LAJFJ/@/C,J»JUWJ/WJ l-e— b
wd‘u*umtﬁJJﬁ,C/u»gmm,
J‘m/u’/Jrﬂ/ﬁfuwub@wl o
JJCL@//!JM}JQJ}Z;;/ l//
ol "d8 flﬁ@ AN 5 );lm’/u' ) sl J}‘/UL/
Yy / / i /..( J
g o2 72 82 Ll (LT Al sk 2
,JMU:;.{’

Szl Sisks U e Ear s
e P W_,fwm{,},%;«u‘t
(-Wﬁ’ww»“’ Yoo foz )

S ipfified, fu:{/u/d/w;u
.xu“)t/trmd’iﬁuuwt.f )
$0r ks S A it L30T M K(M
oy BPT S up o) b
aﬁ-?@&(w%&dﬁﬁ'%&iu&]%z&{
SOIE 3312 S I U o bl oL A
ool (0 3T o (B s 2 ool B QLS
Pl fige il T pzsain
PRGN 2k S

B e oSG

ufa, )-y//n’j ;I au/gj: e 3] ';olﬁ g)lu/ /k*"/p éa/f 6‘.’.J
Ca

Jtﬂuﬁw,&guﬁ?uﬁwuu 247
SRt T L 2L L ey

,Aammfu//uﬂuww/.aw
Kuf L/Ju/fifw’muww/f
.ﬂw/wu;’ — O 5 — &
6/!JC—V/KVLJ'UZU’)U”M U
uc,._/ur/Jg/fm M50 e
Szl s il J/’Jd i
ol S So il 1284
Loeds 5 BtV Lo i
A ey 5 St S48l (S
Vw/wumr@u/f%/tuwmf
u‘”r#’iLu*V!r”/d»Jqu“.f/d
Sl e 120 ST o o A
u*dw(fﬂu* AL s it
VAL .Jﬁmum,/ﬂ,(f kel s

,c,L“UvJ/CjKJ/: U’d/

LQ:’{?JT;;%JJMJAMJ)/%/!J/

o ok ) 2 o (§ 7z 1al i(f
(Folyf
&XJ&)L/W'LMD/JL{JD{?
(e )2 P N el il
PNl () A

AP 303805 FHF T 5 a3 5l o3 7
G 2 J S

S g S povers 2415

G VT T oz 323551 4 ) £ oS
W



12

b
Wy ﬁ’ufé I

O

Wb s A (b dS L 1l Un
et Uiz o U1 AT U UFY
alonf A o et UFL
VO i g HE G ™8T P 3
2y St ot TRl K3
Ve i < BB = T LM
Tl i PG L Ly
LA o3 g sl o 5 ST 59146
ujJCLﬁJ{I NS T Elp (PSS F
S B It ST 2\ e B sss
Esctonlf Lo $iGz el ol
St g oS

eV 8 i GUIIG o e
Jl};yﬁyigﬂj,wb)@uﬁjwﬁolﬁ’
"SNPl el s S B S e
(5,3@['/;!;5:_li;%uf;(j'bb/c)'lu;['jC/d/
bt I £ S g LT (i g
Hew s/ kil sl sz 1B/ <
EE S g F e §s S e St
Aol Gl et db i §s 2 Sttt
L L G308 ud e fenyit A
mdyu:c/"b/ul vg,fdwﬁ.mufw{i
ol G ch AL UGS b e
L phr Lttt Eas e No(S1sl(S 5s? s

m&wuf@_dfpji.;JLJuug;mJ

dedl ST L w f Ly
SE e S dd 2 ouF B i
BB sp s 35 S AT
LTl dip A G Lui
S g L OB s 1S 44w
PR RS 1) T Y
e S sty A E s
g &) 7. o]

VPEE =# S EGeSF 5400
W& L g EH80 T U
%J&;J};Lﬁg,éi)@;m”d/{gﬂ}
AT bl 52 (5 5k
E iyl i Lloeei S 16005618
8 30 i S Bl U1 T T el S

$oAs eIy

LA S date P i gkt ou
./_Jifw&”‘g,_?,uqmﬁwng
NS 2 UGl il sl ¥ f 2
(e DL S A s BT 57
;/g;luf4(ﬂf/£lﬂj/;lw§,/’ [P
ﬁ?é@@».ﬂgv@u Al Sk
Salz U f A3 S b G 0
S TI(E wn 2 E N
b S sl p Ul Qe AT S U
AU s BTl L U e
@;ﬁéal&jﬂdﬂfﬁﬁ@’lu’;l’gﬁﬂ@f

- @@’JQ% %2

ﬁ//d}]w/iu
u?udwmwaﬁu;fﬁubﬁwrw%wp
Uttt o ST A
a3 TV de S I
eSS Yibdiesr iUyl
u{/ul&)wjﬁ,}%uy@lﬁf&/u{malﬁ?’
d@dl’?’z}uﬁd/;&éi&ww(&?w)
ngﬂwd/ﬁﬁ&()T/i%/?!;t/ﬁq’
L S a2 lF S 201 57 Ely ol S
L/"f;/i(}i{q.,p:w"”/)l;(d)g%b/ai)(jj/f
o FpS T8 il et

e 23K e



AU A G 2 S 1L I
I o YT 5 =2 A / SESITE
W81 3T 2 A v S it B
U'dl/d/))(;{u/lfbrﬂ/(sfu/'w/ u"'é/l:'
IS PRI (O ] (P Py
el S N o2 Q01T 20 8l o
NPy SR
A%U(@ﬂfaqwtf?&jd )

Qb d sl S 1A b L7
LT sl 2 Sbenf Ut
A L s JT N&uf’m_%uj
el (§ sl GA 21 6T P oo AT
un,;ugyzu/f/,té oSS

Ll u&mu*d/..;/(fc,)c/uw
JM e G s A F Jr

Tl <

O TN R TG
s we s gu,m perd
e A s

o S T St gl T UTE L
iju d/g”Ju’mdegu!
J Laf" (34 72 )"/Jl U)/" V(J‘)'
/_wtiwaﬂiﬁiutuﬂ ks
" edm o SUia L ow Lo il

U & 1l w20 constant J/ J Ji I o9
Tl 0§ st § 0 i ot 7
d/:u’%/(LK@V’)/:”-L}:G/:U’%J(LK%’
%J(Wﬁt!d/d?&l)!ulgd/&lpc}m,g,
Qs Zifu!dl)d;ylié/léd/&wl)dﬁ,u}&ﬁ“/l
c/gi%})/érﬂ;’.-uj('jﬁu/i.fgjrtb/ibf
QS i S S L SR

/didﬁf&;d;fji

e 23 E sl et T2 e
'uﬂ.’/ Ju"nw/fw@uiww
,@,/MZJ/; gL LUk
Wi b L S duz |
muigga.,@ W s Un i
..M@KJ UI et b 2 a1 (57
St bl e e P
SUa Sl cogdu £ utdos
,.q/ﬁié%//ru/w‘uya/wﬁmdgf
LIl fea bl gl I T
bl 26 bl &SI b el
o (51 J&JU(/LJJ’O};L/MJ/‘JJ’JL
A3l e £ atezid g el f o
e ot dii f 5 s ine
U'uf,/b""/}‘()/dﬂd%n;d){d}%fdi»/}ﬂ,g
pd e £L G ag W gunE L
PO (E M o O ERN G AN
o e e S/ Ubw o Tineiw
Liwpgde Lok fonF o
5l G KET O b s
L ool b f e §E
um;ém‘”é/&duun&,wd/w
eS8 e UL
WAl s gi i A& U
154 &JwéﬂMLui):UJug S5 ded
LAl LI
Ltz pSUsknl ML i o)
(LIJ &C—/bé—/iJVL —- Z,g../la
"o uﬁwwmawwe
Lol i Tl ulh g Ep T o &
aédv.f_m,uyfwwaw/g d-
b B o g QS P

A T 4 -~ “w o & ;/
SIS e STl T AT e 8
Jdﬁ;dﬁ SewesS Ui ’w el

Ly e TR S P UF
wu,w,uzé,r’ USRI
ula,@fgfgéﬁb &(r%héﬂ:«;w@((wl
LI Qe 2 FUT o (F4
ymuwu«a..wdwaa/uwz,u ¥
S T T J’&z,!/édv./_l
(KLJ}(/QL/-LL@LL//IH/é
W WU g iU ST e
LSSl /du&mmidu@m,
b Loy s aldy
i oA el (STl s T el
Vst il e T b L ot &
ulf‘)'/) &uidj@ Gl 23850 oslar)
bt {5 A A Gl en <
clfﬂ,u“g_,zgjd Lg.,/w/vi il
Ao e 38 s L
K/)ijdd L)/L(‘;}J»L.AJGJ/)/
VAL 312 0¥l ol ol
ffﬁfg,)éfwau&w.:/,/uuujm
ol bad o el FE
AT 22 F o &/.uu“mu
dt/clulg,d! 3 0- LWUI/:/MU
/_u“u/aém@& Sos e
umuwﬁuiq Fregldg-Li
At ulyzc_,;laL)/d,eu*u/L}/Ur’)Z
s sl FoLTdan Lo
it et Al i L
I A U S B YT (O P
M- Jrided AL S
ol e & S L atf gL p 2
Ly Sudidd-uef fie e L



14

5 801 (8131 QU3 e 25 w8 o Bl
i Uit So S 1 U 13U
o/"awizwﬂl"uliUU@JL’;{‘M/-Q/
u!w;%dly&lﬁé&tyJ-yjlg,gjyb/
,L»,Jff}y:/l/b/og{'&:gqﬁul,LU{JMKCG)
e b2 U Sl Al
SO LG sas e d L7 U1 b
J;/&Lq}f(lbulu}@»c <7 (5
e
(O [T e TS
O I 82, B py 2 g 2\l T #b
B N AW AT e
L B TP 398 Ko
oI E AT E ST b &
s L PBISW A 13 Ponf ,{,ﬁzmmﬁwf
GIAMLIAISF U WS tms-E 2l S
,Z:z/(j/b.d(f/:'

\J
ﬂ(%’,)u{,y&) /ﬁ/@‘ﬁg [__>|/

-ﬁ,a,wiaﬁwﬁiﬂwtﬁfﬁﬁt&&f
SR RV Ee ] R1-gbY)
)(}39’(&4 u)/ﬂi/)/ié,ciib:i J/L;o/
P MATE S alhe 6 LS g1
t)//;rl}ldi//wg)i,!zﬁd/(j/»;%!/.L‘/'?g
ol A6, v A8 (S
/Bfu’f,g;/,,:“/ﬁ/ag{'&iwlc,ﬂu’ﬁ»)/
uwj;m@*;é’ S d? 05 i3 2
_iLl/

&Jl//.;ﬂwljj

=Sl st b

(" T AT

ﬂ.ﬁ)xlbﬁ)lu&jl‘]

I A1

3 S sl gl Fih

&/luwu;)s’«(é/)[j/{

coas SIS e

S e s Ugs Pt L iwlib 4 S g
Ju?v&tjff‘w;iw A b
vl OIS Al b varg
BBt GG i s
d/{ftsg;éiQ/}dﬁlﬂ‘:ﬁ(@dbﬂ!wu’-’zﬁuf
ﬂG}JE(UU!L(W!JUfLM/,mJ’)/Cj
2SI BT oA TS Ui f Pl
rieB A S g AL
VB E 3 $i3d . S s
Iy i3I L L
Ul poe e Suivlatl Hi0
sl (S5l JUIGF Uiz

LT T g5l
Fosf§ o unloha/1 S pu
(M!uﬁbddi@/,%/:@g(fu@)(be/;
Pl BT S b s S &
ey 3w L Ul giket
bzt UF L el ek ol bl UnisA
T UAL U Bl s i 22Ul
duu@{uu’n&ufu,za{/);&gi&qum
DI LT pf e (T 0355 34 s p
/,1ctg,,Jyu4éuy4n¢/ruwwéﬁf -



15

B rbraSales?
e g2 s

Liendhs

L idsiindsnt”

G A r AT sl
Lictdh L b

-

b S o E
S AT 06

;ufj._,ufg:,;uu 7

( 'v&./b’JJRLﬂ’H

% ufl,}(} s

T

’d~
A

kS ViU
e el pm

. e
{iLC/J!'L/}).L“J:‘

e (e dF
;W:f/;()?(lub

Z':(Joﬂd',c,ouﬂdli/cj}ﬂ(ﬂ/lg T
bl bl S e ot
LS Ll S T L
L udyﬂ/a“u"u/u"zvfafu
ZSe B ool /ﬂﬂw{f@/ﬁw
Vs i dnd ctsmpt el sl o1
Lu»:ﬁymwﬁ.‘»v&w& ool T
L&fﬂan(‘f’.)umwwcf {M/
J/JJUL,)/,JVJJILJQLILJLI;;;L
AL gv/f(JL»tum)qu,d

K S s

&L gl il S E i
S ma bl el F et s
AL U1t g U6 g
U'MLJL)JILUAJJ}AJLVM‘F/J
Wz sl & Jdoeid s poc il Lﬁu“..«g

Qf'.-u: (gﬂé«/wu”(ﬁv{u&u}‘{‘uyflw}bf"
4£Lu1g/Jaf¢d;//f§g@/dpt

gE el L Eul SO 3¢
/b/&"}'&/fﬂ/ﬁﬁfi’/ﬂ/(&éOﬁrwuﬁ:
,4_—)/1)1

et um A

./‘—Ul/ Vo e (g

u‘/(lydbru..«/l/rlm/,l/g,.wtab/w/ﬁbu’
SEWSSF PN () S B
s S L e S B Ul L

/u//Joudwuum;JéJ’Jﬂ

Wered L2 g el

Wb sbsaline A¥CPIUILS
,gj.,.?i/b/v{/"u!
Sl Unl 7 A6 T gL U F L

JuJ_/uwz_(Mwu"(u o (Kl
LS5 A /wwhaéw%

0320533 L S (841 S ool 2
SYISAT W;L,/%//fuuwdwm
K g SE kg & po e
2M Lrﬂ)!ﬁuf;(tli/u’dubfuujulw!z
ALL@/KUQM»;;@T/}!L)Q/Ub/qﬁw

e e Ay AL S

AL Gk Suo Sud s
JEFR Iy
LIRS PG g O Gk

- cu/..suc’ﬁtf/wcfu’wdug”
DET SR b o S 5 m/

quVLd/,uJVJ)/G/@CJdb
&S ke s s EF !J/Ltg/ﬁbi



16

(U SDEESS hor |’_|/

:fLKU.f;JJ!atib/g('
I%JLJ;@/’
dé&wi;é’dd/:ﬂ!uﬂfuf’.wﬁ&f@:ff
-+
UIG) L sk s o Jodpbired.
KT SRIEMe ( e SLT
e IGF fL  pbdT s o LS
e §F el
:»J/%«ETU:%’U’/
"t ALY S5 KT
WS e Pkl A8 e S 0 K
? ‘u'i"/@rf/z!f—d&”fwzw@dg
W “/L")d//f://@ﬂ

P P / P
U1 K U Ky

er.y@/ruu@;wtrf.;}f(f
%
S o
Kfﬁl&d:«/j(}/dﬁ/g.i/a;gdmiw/)lug
e b AT S Sl bl =Kl
Cgale ol e i ks
L Uy e S e oS @
g
L:z;éﬁl&f,wgui@;bﬁééuplc@
LA LMD L F g S
U K e o ST

e g penlr § SR
/.;,Tzﬂ,;fg-g_vﬂ/uﬂd,ﬂ4w{.;,f

Iy

y'JJPy

-QZL)@QK(&?).:M}U/(}’H&,&@

ashisss s bk La e Jnch oS
r4\:—L:J!

d
SegebglzdlWield « zuiy )
(ot

U A S i §d G st
covna SKE T bl AUt
-C_{.y‘yd/.u‘GUJ/E/JJ}PLLZ;(}{’(U'ML
. e -

5265108 Sl Jul s 8,
VRS R sk
IJL&Q)MU)@?L}}LG{,W(’U

Wy S b TS o3 U1 Esor
LA e bl et Al
A o ot U 5 b5 S sl L b gt

slele § O ALFEE Ao a3
- (_-;da? S U’“-"'M

uf%(l:b/éi/;dfgga’f;}:(u/l,;‘iuf(l.l
.:«JU}J.;J,UL/ U!Jﬁ/'}fé—éﬂgl,gdd/
A5 i3 pJvsali Jed§,00 o o
LTt dnpi b $e sl e
eSSl P §

~

_T
JosT s li&ie cond) 2l Syl LS|
L s A5k i
e IS ST, nem g Sosl 61275
’ pd * - e ; ” P2

K&/n}j&é&/o}jgélﬁr‘ /}féuué

e
,%&)J»JQJW&@)//JIMJQT%Q
pL e e ST M
st ‘/,-qf;;d/g Lol cwe el S
S r e Lk e o iliesd
e S A p L b LBl YTl Jibs
LK il pa sl Al LU

o o



17

ARy Al

Dol b 5giSe s po—al &

— Ut v 6;9.2\”

2L UASE UL rr et (&
fadi®

f(u/mc“uf’ap/;ﬁuwmrﬂg
NI

S L e

Suue 2o AU p sl e
V2O

a2l LHAVBUDE =S e

ne 2L b b s o U Qe g T
e W g At S

Lﬁkz}l@f!ﬂuﬂ&%ii/}(@f@éa
-4_.,4/@'-"1

/L"TL.;&;LE'
4Q—Q/wu’fu:/o4]d)guﬂf"/g "4
,g,lr;zw:’?d;?n)/sb@:/% e

44,)/(54}' d/l}f/‘/L LTU}‘D < &/L/&{J (V4
o Gl S Ut

Uil brelpe bWt His i 10 e
7S

u’rﬂugﬂ%‘dé}?g WAL e
gL

WAL sl e

" st 3 o5 SU ¥ Bl o

:e?.ﬂﬁ@ﬁ)(&s_fé(f’

._af?a,iuun.,}@/iﬂumz,dwﬂ

nare?

Kﬂé/)éwyguwd)w(fé,LO)u/

,%;:(;/&ﬂf”%UjoJlﬁj;

ne b s MK F L LA

J/(J)/jglgi}iéﬁj/ﬁ -%/}“/lb/:a/gid/c)l 4

_c)é{ufc/y

-g,/lpfg&t/(u/cu;?mdéfzﬁz

A | 9 1"
u:d,uﬁﬁfu;f‘”fuf/_u.{_w

Jd?t’fécfﬁf’(ji&/f&faﬁ‘d}ﬂﬂ?

:%L"ﬂuf{,d%&s’/z

ny”

‘404(5;/'&”/2

:ﬂu‘;;/g»qu),él&/z

GTE U L il Suinpadl 35000 0

_9

K ol

S ASt e e ot L g N

/J‘u.f;fik.()&'d)/uz!ﬁ"ﬂ/&/f’agbcw

<

o e

:u‘%f’:dw.{_:/w(o

Gt LI SHLp S

o L P L b s A LI P

LTy

/zfﬁw—Wwa’"w"w@&f:

et M Sy

AL 2-e UL EE bt -

,cr‘;f)u:djiu’?i.cr

:&p;u.,grw,yg:’(ugé(w

L eSS et

re et S e st

E—=

Al gL Sey
4&%(14&»:4@2&’%’1(&!%}4&"{
AL Y
(TG ALl S F Yy Flre
ELS
S Ltz b St/
! JZJ;)/U.:U’/J“V5£;/;J.>/WV(§¢A
Lf{oﬁlf‘ﬂ&&’@/l?fi)ﬂj}}d/ﬂ‘9’.:.'/3{49)
Py
S Y (S P AR Ol 7L
. > o -~
e e gl U HF
s § oI 0 sl L5 L res s,
41
L/,FL;(LIy{ilﬂﬁbo}%gfuiéfvgd/;ﬂ
E N oz sl
oL LLE Sl 1
UL
-))/J}Zi&.:;i)/(ycifﬁ
/
Vol dd el Sl
Sk Gl Lzl Sz il
-b/ng/aaﬁ

e 5 .
:Uytuwjﬁlqw/;géf(f‘

L}'hng]cw@)yjld”lw(jnqu
JFI IS0 o e Sl g & (L7
Ry VIR
s 85 L, 3lgs e LT 3 2410
CObsmlic e fe £ P W | (5=
bedegolic ez LW (¥
oo il Jnt S
N S A X P
,u}'u“ﬁf/}’(fi%a/
G ST S fweie 8107 A
_ ..AJYJJJJ‘(:?&UL).’./
@T}jdf&w(ﬁu?;ﬁi{:o{f’uéﬁfﬁ
&

Fe . e
@d!)@)l&d;&e}i%ﬁf%’@]dw ,/)7/)1
o
e S F S e b



18

e

e tEUE A

S o . 7.
bS] aw¢ﬁ.f
Tus M 13 IS\ M St
VLL}LW(LL%(/(?N

Lalll Ygiands Yo Tuby Vs i,al £ 557 ad
"sds Ll 2 el b L Lalls

,u';séé}mﬁuw.{,é@g,ﬁ;@
Sttt o0 w-@LL/ﬁméLL%
U e Ll e

L:;}é'}'{,y»’z{,)."
ﬁ,ﬁJy};ﬂwc};@)ﬁﬂJ&éLy(U
By ERY N YRR P, (Y
Gt patbed oSt S

e

P lﬁd/ u’dj F

0 S el ub'ujﬁu:/fvg&/ﬁ{,ujlﬁ)/
St b PS5 A e
G h WIS e 35

TP S L A S S
At > 1

Lum)/ffgffuﬁzu:j@(fwﬂwa/

S &g/aﬂf ERASHE 4t
-uyal{;:% L.j,,;;/;".’é/,rl.l/c)/"
UASF B S

b e S e G e
it z,yld/(ﬁ’ u-u’éwwd/ &~ u]iw/guﬂ.fLQ

. -~ 4 { o

(W(f@! ,;-@:rﬁ&bftjﬂ}@hw/ =
efors L £ U S et
e Gk e

e g A e
3(9“;”5/;‘/)@'5/?:9‘/6
(_SAJ:'/,JC;/,U.‘IJa/d/f/'d/a;wfa»?ﬁ
@}&Jgf?ﬂ:)&ﬁg'ao;bﬁfu.ﬁ/ﬂl-%
NI ISR JITYANS oy T
utgééﬁﬁmz%w&w?ﬂqw’gﬁf%
e d/xjd},l@)?'i,tg(jjca
AW e S e bl $i
cd‘};iumjﬁu’yiulfuf’cu/;é:
I S ot QIS e
K Lokl S LS

e

T»

c,L“»J/u

Ulsal sl Los -8 1olsB o0l iz ¥
(Marghas ST 38558 Ao duetlsl o

T /;Ju-cé,ul;/lﬁ;l;qy«o;lf?d/ﬁgi/

-%8)/uji/u;/»fg—u};i

Sl LA A S
CIif K7 oAl T ik ol Al o
(ji.)é)/%/b'féwru-%rg;ﬂéﬂﬁz
/c)/"ulfcéd/gy:.:«/"cf/d}'%,lwwu;
4(2*’ L)//‘ﬁ/ < d}i
IS\ PSS T s e/
&l
rg&lﬁid)ﬁzufé;—t'j%ﬁj/)}/g}:’g
,wa'g P, d/uj 3 %gac)/
:uy&ﬁ/'.{!ﬁ-ul/y)w
el S Srasm Miew e uS o s
. 4 v
dvéiﬁ"zun}‘ﬁé_t')/(tgd/ygr}ﬁtﬁ%
5G] Sur 1 Kbl fets

e haeold el e
:o?‘bi/;/' 7
U;blé)d/&l,f:«/w e
RIS e
u@b/ﬂ? ¢
K e
ST pbard Lo F e bt Wlor,
!%W/UT}I% Jg;;{?
e Isdsh sy Al Lal 4
(£ 1:l)i53155
i:ﬂiffuylt')/oigd/o@uguf/w:é)d/
e AL
v w7
&P sl
GG bt s e Je BT
g»@//ﬁw-cé,c-,wdw&wwwdw/& u
i;yﬁ’z/}"C;.—lzjuguib/%fﬂ)zt/f%&/
sk Mol et
il o pligess A B
CIPERATE P

,g_!u(}/

s P S NE r 3 e Bl
-t

,%l."@l‘gf;{.u%@i,ﬂc};f/
T D d e S
S B S e B
,Lgﬂ)KJeT/L/;L
LTl d Sk el [t Al
b o e U B o p el § o S
A e

ki P/

=Vl (U g v da s 6T S eI Al o
)/.7}g:ﬁ;@vg;g/'(fa/ﬁm@wu(@ymf
SO # & e gmsa o (17
ol Nh S 7 AT o i T AT€ (Sl
(W,j({hbg&[.f(u,y@fcﬂirwg
A@,({VF@VQ@UG/VQ‘%AVQE@”’
Z«(’wLS{ZL/}}/ZY.‘%"U"L’Mt)lf)ajjvg
-%@/G.{'J/JN

G § 1S
-%/#’K{qj!gw,@uﬁ”'/’?é@)c)iﬁ;%/
Pt 57 STl frmst dos e Ul

s §AB A B (s
O d/»@';l "y iq



19

2l e abha el A f b s
SNt Tty s e o2 vtz
Mﬁigﬁuwnéuﬁzcy&w@f

ee_L

~

2ile

P el ol

LyqtThs

v T o 2

PIAS K Edo I b S S s am
POV S laepiitlpidiil 7 (J).0

A 2 (P12 U A SRS SN
'é'/l." P IUT)

b 2 (UL U A Al (SRS (4 4
PSS & b s eow T}

pe czjr))lw’ A

o623 7Bl Ao
Sk 578 g P
g/sfg-d;?ﬁgl‘#lfw_u
&mygwwﬁd‘@"#t»ﬁ/& u:/uft iz
PGzl d 1o 1 A DA 2 S
AN B §2E 2 0 YNt S £
IAY S0 L I

PP 27 0 s I

(5Jylﬂdwtd)§i"//.m

A S Mk S QI S
JWF F

e F A SR

Ut BBk (T
%&5‘4}31'554&“’/;!@%2
cesstbzield Fole
:w/;ﬁééfﬂb//;lr/

e TS Ll Gl & (St e
P OSs

Vst o et Tl e 5 F o e

el

&

4,,f'uiwadif¢ti/¢4.uf’jye e
o G P Ul o A
%&yzﬂ:wd/(/?
%»;Jﬁw/

G p=F S
el rdee bl A ASFY

1IN I C P ey IYores P

sUsAe A e
AT &dewzﬁo/f e

fe
UKl e ST e e
Ul unskie Ly sue
tts U b S h
‘e Wbk /(g
L';Lg;/:i 72

LU e

L'{Lf.jf;a;,:z,JLLJ 7

%‘bi&g/}h:«/ﬂfdﬂgibifj/ﬂ "4
_tbx

2»@;Wugif}wdjlguﬁ»

Lo upd ok §une P Tk QU
o & b/é’/t“.lfluf.;(tb/dl;h@/iuﬁi
uy»i"uucﬂ"m"ﬁ}dy"t"‘_)"p[j"

e €

e U

278 E 08 Py

ﬁ#ﬁf&&’]‘:&?)}d,’
»,@u.‘.';)!}l(}i;b’&/agjﬁ,‘/é%/auﬂu?
_Ceternal archetypes)JsI($1s
HE LG ook 25 1 e DI f st
ealaled pFe G
/Jldgf"c)‘lwfdy‘d)ljl’&}ﬁ.;gjl/'li.u(j/»»!
J/}‘C(‘//(j:}'.%g/u/'dfﬂég;
S Ll AL d
Gy

CF st/

LGk B ! i §11
Lo Aol 33 5 U&)ULJ,-%(W(}A{,J
ﬂ!dt)l@lf%&f%fuwénmm%
L'ﬁwyf/%/dbl.,@é(}fl&/}lJizoéw..f
el 109 .@uff;(tb/ét“pli"d/};zf@,
LRI LS = Bt bl
s 0s o U Sy (}”bl’ 2 Ljﬁ ([ym u{l gk
uiéu"/fu'yz‘%@uftﬂ¢¢zfgf001z§,

-%Vﬂajiwj);/;wa/y‘(}/&/zw/;!uﬁ;

vy ¥
iwotfl'd/d!dﬁj
s s K e Al L B
et L A g K S SN
2o M@%li‘%Jfﬁgcﬁ?z%@)uUlf
6/(;&5”«:’.',%)/;!2/;3%@@/%%%%@}&@
-94&4; Luiﬂ



20

Al p e b f Ll AL S

SIS I s (4
e AT St S ST
uuuLufrufwku;;,quyﬁ/uf/u

O AT Fastal e Moo (&7 2 = AT
EEL Q)

QLS ol f
mgtgeu{amuiﬁkf ;&//Z%UJLM/
O EWMS PP ey Sl i
oS e den Samatoe cizlh

-Q_L"Lyu/"fjtz"ctf%;;@-fzf

2§ 1w UL A Sl o A st

S lsimbiw L esd

3 Alernst &zl SUr 3L Ui

W e

(S G e M Al in st

OIS Gl Url U Albtn KK sl
33 b -Un e S

-guﬁ?uﬂﬁlzﬁm.«»y

AE L e e o U ln T

s Qb ssmnn It i Uebs s ks

WU s J6r

LU/ e S 2 e >

ST e £ETUHE S Al 50
((g‘fﬂ'r&)lﬂiaﬁ’/@/}l,é%/é—}of)
Sl il e il el

WS de L ie 3 p01IrELT
L6 Al 2 U1 sinbn Cis¥
,K%—Jd)(gv(id/u’y))

e JTesl & pes
eAf S p Sl s
S BTN
e f F
Frpog U1 1
yz;:;@b@;]&tﬁiaffw

:M?fuwl Vol

bl S ene LIl }’u,wa
_L/’/KVL{/JVW/VWHU/ FUssk
Jb@‘u. /ojji/fé,!ﬂfg_tz;ai:u,ﬁﬁi}g
Luté_tg—@/;egkﬁj;n‘uﬂcfawi
PR IV AU

MJKMU:/(UfQé,LJ
Wi el Ko ca Sy 1d o Ale >
S e (A IOZU S
TSt S ks oI5 R
g W"‘.’ng/ Ly
dFpdl el L s
S b L JE bl srF o &2
u)l/L!”ZL/L)/CjU”A/LUMU’ /)l\.«‘a/p’
i;b;ul u’uu/ ,’b e d/dﬁ
L EAF G IS
Lo S b S K Jr JT S
ot LU d o
LG SUAL Ll ey
-J%/J.uww/dﬂﬁ’b}fﬂfﬁué

:/l'fui&bn%&)/

UK S J 31 o w1 A
A PIRYE BEP ST (PR
0@ ST 3 v}/Ile{ﬂvdlful"
LTS BTl 2

e en el st & 1))
(‘gwﬁfg@me,cngn}w
BEEIIT ()1 PR ISR
JT% fw e S S St nS

et il b Sl U

bl s J.,twu/dy/u“uu

s e Woasal L6 !u@/

(j}’u}"o)’)/f. D

Gk e Uwv 21 ol o "B sl S
uh,f;,g‘@ydlﬁj!f"l&/ﬁl;"ib P _{lirw
-%k/@gw)’t? fg..wiﬁ’
S ia T B P (SrAD S 241 S S
SR e o a2 S U
c/ulbéwi;@(léu!t/ ﬁbLU‘/(“ %
Sk e Jo il ez o
bt F b S Ukt LS f s

= U

=+rb':;J/ L A

Tl e d S T 1
L oo = Fhe gl £
e @udwuuj)ﬁf £ s
uf,u..:/u;f&f'/ﬂfaaé/wu,

,CL—U}{(WKJWUJ,@ 04

bbb 5 I S o
e tbgloter £ LA Sws

e 381 S

Swl@et” el Fatiuiess
Sy ()54 Ldbﬁwuaij
Gt #ﬁ&dn£mmdwr¥£,/£
Lo WIVKI e e en P onl
e A A<t 21 B s ol )
P uuu&(&)uﬁwg‘,m Sont
vufdtfu“uwiua,r” o“&”i
.,/muwwwff‘wa EN- T
5 'gi%@»{.,ﬁ%M;?&K(C)J
,mu*umiuﬁuiwwa e
Judw‘cuwmdwﬁfng,v
F el L eiGarlos ¥ M i S
)?W’AL!&/‘C%@(J*W‘/M%‘U}&/&V
Ldbtuifji/u;’/ SSUGE sl G 8L
LAJWL{)”L.AL«J U A s
s Unl s



21

“‘.3000“"‘

YY)
“|l “‘ “
( )
()
(/) T\
P909900 "

)
g
[/

Q
9099000

L@ E AES A o2 FLi o

AU Wi;/du/ skl tddy f
u"L.b&;WluluftbfL"dbc,; . u!}ﬂj L Jﬁ% Qaj

u*umu“mu“wdwmtu“/u

Dalif p ot P e e el &

ﬁ'”;w/u%/wﬂuwai ?

S A e 19 63Ul B St ¢o
SAEIASE e
L sia il £ oLt Eafss
J)QJ/L/IJ}ILU{/KL/lf&ML
/JL"L)JEKJ/U)/»&AL/C)I
2SI el 4 G L3 me’
- Lﬁ(j)wul
eIy BT AN LS
er JEUS S g e i g
d/duq}lubd/ufd/ulc—b%b&
(?&U//,c,(fl:dv)wul}/ i
AL 7 A5 At
QUi s1T T A S sl S , N
el abte S Aol Wu e /,W s bl o0 /
Glpul gl e Eker s IR IO N, Lﬂ»'U’a?/u%fu"'é‘{/d’"}t/vﬁ"uﬁﬁ
em e feh@Eig et IR AN I Jﬂuiﬂ;-i'&&‘iv@/ GG s
(j;b@»!dljdiul,{l(jvwﬂdlJJLU/ bkl Lt LY S U J/Q,@ZVLMJL);,J/
Juugﬁ,f&/éwtﬁ(fﬁéé u*z.u Jd/wu; wayu -u (i;hm:)dfva,lyia,ftbfruuw&,ul;i
B vy ~§rr%(5t' iyl rua,umtfuwuwc/d T et 50 Gl g S polesl)
sl 3l _;u,,wu«mwt/ <l R e v J@M/mufwj ~“~*~"£J~r'¢rwkz/u’hliu)/w
ik AP AWJ(M . ’ﬂ‘j‘i"u’%‘w"”
PESCINPNIRIVATIIN S =l g Lnd oo S J ud’itwgd/b'f“c&wg Ol
e Seto BT sy L flvelfelf e JF Jf S gD UGk U2 Sys A
' g w4/lﬁl:W(t;)lJL£)U/ FoBI s

e T
,Zilwf:“ v 4

= (e



22

hS
[3 Rameez Makhdoomi

Muharram, the first month of the Islamic
calendar, is one of the four sacred months
of the year. Since the Islamic calendar
is lunar, Muharram moves annually
compared to the Gregorian calendar. The
word '"Muharram" means "forbidden,"
derived from "haram," meaning "sinful."
It's considered the second holiest month
after Ramadan.

It is the month of mourning and soul
refreshing; the tenth day, Ashura, holds
significant importance. For Shia Muslims,
it's part of the Mourning of Muharram,
symbolizing the eternal struggle of truth
against falsehood and humanity's fight
against tyranny, for which Imam Hussein
(A.S) was martyred. The tragedy of
Ashura profoundly impacts any free and
compassionate spirit.

The resolve of Martyrs of Karbala is not
to bow down against tyranny and even in
small numbers be with cause of justice .

Great philosophers and minds have been
inspired by the tragedy of Karbala and
widely written on it.

Imam Hussein's ( A.s) will before leaving
Medina highlights his mission: "My goal
is to reform the Muslim community by
inviting them to good and advising against
evil, not to be an insolent tyrant or mischief
maker." Muharram represents the triumph
of truth over wrongdoing, teaching
generations the path to victory through
unwavering commitment to justice and
righteousness.

Muharram's lessons endure, reminding
us of the power of conviction and the
importance of standing against oppression.

Afreen Zehra
Hawza Elmia Fatimiyyah
ASAR Literary Foundation
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As we reflect on Imam Hussein's sacrifice,
we're inspired to uphold the values
of justice, compassion, and truth. By
embracing these principles, we can create
a more just and equitable society, fostering
a brighter future for all.

The Martyrs of Karbala remain eternally
echoed in the collective ethos of humanity
as heroes of justice, who fought evil
tendencies of army of Yezid

Rameez Makhdoomi is a young Kashmiri
journalist known for his frequent
appearances in TV debates on prominent
Indian news channels. He contributes
regularly to some newspapers of Jammu
and Kashmir and is recognized for his
outspoken views on regional , national
and international issues.

From the ink of silence and the paper of pain, a message unfolds...

Dear Readers,

There are some events in history that refuse
to stay buried beneath the dust of time.
They rise again not as keeps knocking
the rusted doors , but as living, breathing
resistance. Karbala is one such rebellion.
It is not a date marked by historians or a
lamentation of the devout. It is a question.
A scream. The truth that slips through
generations, asking: What would you have
done when the river was denied?

In a land scorched by betrayal and bound
by tyranny, a caravan moved not in pursuit
of power, but in pursuit of principle. Imam
Hussain (A.S.), a name too sacred for mere
syllables, walked away from the comfort of
Madinah into the furnace of Karbala not
because he wanted to die, but because he
refused to live a lie.

This was not war. It was a mirror. It showed
us how truth stands barefoot in the dust,
while falsehood hides behind banners
and battalions. It showed us that a head
severed from its body may rise higher than
the throne it defied.

They denied him water, but could not
quench the fire he lit.

They raised his head on a spear, but could
not silence his voice.

They shackled his sister, Hazrat Zainab
(S.A.), but could not chain her courage.

This this story that weeps in the veins
of history is not about Shias or Sunnis,
Muslims or non-Muslims. It is about what
we do when power demands our silence.
It is about whether we stand with the
oppressed or with the oppressor. About
whether we sell our souls for safety, or
wear truth like a shroud.

Karbala, dear reader, is not past. It is
present.

It is Palestine. It is every child whose cradle
is a coffin and every mother whose lullaby
is resistance.

When Imam Hussain (A.S.) whispered,
“Death with dignity is better than life
with humiliation,” he did not mean it for
a battlefield centuries ago. He meant it for
every moment when we are asked to bow
and must decide whether to bend or break.

So read this not as a tale of martyrs. Read it
as an invitation.

To rise.
To speak.
To bleed with meaning.

To live as if truth were more precious than
breath.
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Justice
Begins with
the Soul

%
\Iﬂ By Masooma Zehra bint Syeda/ Student based from Srinagar

What Is Justice?

In courtrooms, justice is blind. In
parliaments, it is debated. In textbooks,
it's a term memorized and forgotten. But
in Islam, justice is sacred not something
merely administered, but something lived,
breathed into our every thought, word,
and act.

And no one embodied justice more
profoundly than Hazrat Imam Hussain
ibn Ali (Alayhis Salaam) the radiant
grandson of the Holy Prophet Muhammad
(Sallallahu Alayhi Wa Aalihi Wasallam).
His (Alayhis Salaam) stand in Karbala was
not for a crown, but for conscience; not for
land, but for the legacy of divine justice.

Karbala is not history it is a moral compass.
The stand of Hazrat Imam Hussain
(Alayhis Salaam) is not a tale of martyrdom
alone, but a call to self-examination.

Our lives are made up not only of prayers
and rituals, but of professions. Teaching,
trading, healing, building each profession
is a sacred trust. The question is: are we
just within them?

The blackboard is wiped clean, but has the
soul been cleansed?

The lesson plan is complete, but has justice
been taught?

Did I prepare today to teach with intention,
notjustinformation?

Did I speak of Karbala notjust as a historical
event, butasanethicalawakening?

Have I inspired students to care for the
orphan, the weak, the unseen?

A Hussaini teacher doesn’t just deliver
content. They nurture character. And that
is the first act of justice.

Shall I assume this that Justice in business
begins with truth.

Do I weigh my goods with fairness, even
when no one is watching?

Do I raise prices in greed or lower them in
mercy?

Do I treat the hungry with compassion, or
as an inconvenience?

Hazrat Imam Hussain (Alayhis Salaam)
stood against a regime that monetized
religion and commoditised values. A true
follower cannot pray in mourning robes
while cheating behind counters.

Trade, when just, becomes worship.

Trade, when unjust, becomes betrayal.
Doctors, lawyers, engineers, civil servants
respected by society, but judged by Allah
(SWT) not by status, but by service.

Do I offer my skill to those who cannot
pay?

Do I speak for the oppressed, or remain
neutral in fear?

Is my career built on compassion or
ambition?

Justice is not a line of work. It is a way of
life. And the professional who lives with
humility, honesty, and service walks the
path of Karbala, no matter their title.
Every alley has an orphan.

Every city has a widow unheard.

Every era has a Yazid and its victims.
Karbala is not buried in history. Itis present
in every slum, every refugee camp, every
hunger-stricken face.

We weep for Hazrat Ali Asghar (Alayhis
Salaam), but ignore the thousands of Ali
Asghars dying silently today. What is that
if not injustice?

Justice demands presence, action, and
sacrifice not just memory.

In Nahjul al-Balagha Ameer-Ul -

Momineen Imam Ali (Alayhis Salaam)
said:

“Justice is the foundation upon which the
world stands.»

If society feels broken, if hearts feel hollow
it is because the foundation has cracked.
We have removed justice from our
professions, our schools, our families, and
even our mosques.

But Hazrat Imam Hussain (Alayhis
Salaam) did not sacrifice for slogans.

He sacrificed for the soul of justice, so
transforming the justice into our cute
justice

To prepare our lessons with care.

To trade with transparency.

To serve with humility.

To raise our voice when others whisper.

This is the real allegiance (Bay’ah) to
Hazrat Imam Hussain (Alayhis Salaam).

Not confined to ten days. Not limited to
laments.

But lived, in every prayer, every task,
every breath.

On the Day of Judgment, the soul will
speak:

You mourned him.

You wore black.

You cried in gatherings.

But did you live his message?”

Justice is not grand it is quiet, daily,
consistent.

It is not always seen by men, but always
known by Allah (SWT).

Let us strive to live lives that do justice
to our professions, our positions, and our
souls as true reflections of the legacy of
Hazrat Imam Hussain ibn Ali (Alayhis
Salaam).
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The Spiritual History of

Karbala

“Labbayk Ya Husayn! Labbayk Ya Husayn!
Labbayk Ya Husayn!” That is the cry often
heard from the lovers of the Family of the
Prophetic Household (Ahl al-bayt) of the
Prophet Muhammad (may Allah’s peace
and blessing be upon him). What does it
mean? Why do millions of followers of
the Ahlul Bayt lament, cry, weep and yell
with sincerity “Labbayk Ya Husayn?” We
are bearing witness that “We are here, Oh
Husayn.”

It means that we are here, on the battlefield
with you, Oh Husayn! It means that
we sacrifice our wealth, families, fame,
reputations and ourselves to fight with
you, Oh Husayn! What is this battlefield
that we are fighting alongside Husayn? It
is the battle of good over evil, right over
wrong, freedom over bondage, justice over
injustice, equality over inequality, it is the
Battle of Karbala on the Day of Ashura!l

When Imam Husayn (peace be upon him),
a grandson of the Prophet Muhammad
(may Allah’s peace and blessing be upon
him), gathered his entire family and his
most loyal companions to travel to Kufa,
Irag, he journeyed there for one purpose:
to “enjoining the good and forbid the
evil” (3:110). The following verses from
the famous du a of Arafah that Imam
Husayn (peace be upon him) recited at
Arafah during Dhul Hijjah gives insight
into the mind of Imam Husayn (peace be
upon him) before his eventual martyrdom
at Karbala:

Oh Allah, You know that our struggle,
moves, protests, and companions have
not been, and are not, for the sake of
rivalry and for obtaining power, neither
are they for the sake of personal ambition
nor for worldly ends, nor for the purpose
of accumulating wealth and acquiring
worldly, advantages...rather, the purpose
is to establish the landmarks of Your Deen,
to make reforms manifest in Your lands, so
that the oppressed among Your servants
may have security, and Your laws, which
have been suspended and cast into neglect,
may be reinstated...

The goal of Imam Husayn's (peace be
upon him) stand for justice was to save the
religion of his grandfather from oblivion
and from the hands of the enemies of
Islam.

The story of Karbala begins with the birth
of Imam Husayn (peace be upon him). As a
child when Imam Husayn (peace be upon
him) entered the mosque, his grandfather,
Prophet Muhammad (saws) would put the
child on his lap and say to his companions,
“Look at him and remember.” Perhaps the
Holy Prophet’s insistence on remembering
Husayn shows that those who will forget
him will not love him as the Prophet did.
Imam Husayn (peace be upon him) grew
up in Madinah. His main assignment in
Madinah was to teach the newly converted
Muslims the fundamentals of Islam and
ensure that the people knew true Islam. He
also managed the Public Trust set up by
his father, Imam Ali (peace be upon him),
that provided food and other necessities to
the poor.

In Rajab 60 AH as Mu awiya, Governor
of Syria, was dying, he violated the treaty
that he signed with Imam Hasan (peace
be upon him), Imam Husayn’s brother, to
have a shura select his successor. Instead,
Mu awiya, who was faced with rising
dissent among the people, appointed
his son Yazid as his successor. Before his
death, Mu awiya understood the love that
the people had for Imam Husayn (peace be
upon him) and advised Yazid, not to ask
Husayn ibn Ali (peace be upon him) for
the oath of allegiance. Mu awiya further
advised his son to “leave Husayn where
he is and you will have no problems.”

Imam Husayn (peace be upon him)
responded “A person like me would not
give the oath of allegiance to a person
like Yazid, who had violated all tenets
of Islam.” Imam Husayn (peace be upon
him) believed he had to oppose Yazid
to save and protect the values of Islam.
Based on the letters and sermons of Imam
Husayn (peace be upon him) during this
time, he waged a spiritual battle against
Yazid. Imam Husayn (peace be upon him)
migrated from Madinah to Mecca where
he stayed for about five months.

In Dhul Hijjah 60 AH, Imam Husayn
(peace be upon him) received 12,000
letters from the people of Kufa requesting
him to move to Kufa and lead them. Imam
Husayn (peace be upon him) changed his
intention of performing Hajj to performing
Umrah, completed the Umrah and then
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departed Mecca for Kufa, Iraq.

In a letter to the people of Kufa, Imam
Husayn (peace be upon him) wrote: “I
have not come out to stir emotions, to
play with discontentment, to provoke,
dissension or to spread oppression. I wish
to bring the Ummah back to the path of
Amr bil Ma roof wa Nahi anil Munkar. I
wish to bring them back to the path of my
grandfather, the Messenger of Allah (may
Allah’s peace and blessing be upon him)
and of my father Ali ibn Abi Talib.”

His journey began from Mecca on the 8th
of Dhul Hijjah 60 AH and ended in Karbala
on the 10th of Muharram 61 AH, where
after repeatedly refusing to give allegiance,
he, the majority of his family and 72 of his
companions were slaughtered by Yazid’s
army.

By reflecting on the legacy of Imam
Husayn (peace be upon him) as a symbol
of justice and equality, Black Americans,
Black Muslims, and other oppressed
people can stand courageously and
audaciously against the social, political,
economical and educational injustices
of tyrannical governments. Like Imam
Husayn (peace be upon him) we must
challenge ignorant and haughty leaders
and have the confidence that just as Allah
protected Imam Husayn (peace be upon
him), he was on the right side of history
and Islam, we too are protected by Him.

The oppressive practices to which
the enemies of Islam subjected Imam
Husayn (peace be upon him) are the same
oppressive practices that the enemies
of Islam are subjecting to the world of
Islam. Whether it is the denial of access
to healthy, affordable food and adequate
healthcare in the inner cities of America,
safe drinking water in Nigeria, clean air in
China, or adequate housing in Myanmar,
the enemies of Islam are demonstrating
the same characteristics of Yazid and his
cohorts who oppressed Imam Husayn
(peace be upon him). Instead of being
complacent, we should follow the example
of Imam Husayn (peace be upon him)
and stand up for the right and forbid the
wrong!

Kifayat Hussainee writes quite often for
Wilayat Times.
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Karbala continues to exercise a
commanding influence over the intellect
and imagination of humanity. More than
a mere historical event, it has assumed the
status of a transhistorical and transcultural
paradigm—a cosmic metaphor that
reverberates through spatial diversity
and temporal infinity. It compels every
generation to confront the perennial
dialectic of truth and falsehood, justice and
tyranny, surrender and resistance. In this
sacred theatre of sacrifice, Imam Hussain
emerges not merely as a historical figure
but as a universal symbol of moral clarity,
spiritual resilience, and existential courage.

To speak of Hussain is to speak of a being
whose essence transcends the contingencies
of history. His stand at Karbala was not
a response solely conditioned by socio-
political exigencies of 7th-century Arabia.
Rather, Hussain embodies the eternal
archetype of resistance against falsehood, a
cosmic emblem whose relevance endures as
long as injustice persists in the world. In the
disenchanted modern landscape —riddled
with spiritual fatigue, moral ambiguity,
and existential malaise —Hussain radiates
like a sun of divine luminosity, piercing
through the darkness of soul and society
alike.

His choice was a stark one: to capitulate
to worldly power and preserve life, or
to heed the transcendental call of divine
Truth and embrace martyrdom. Hussain
chose the latter, not out of compulsion or
naiveté, but with existential lucidity and
spiritual conviction. To offer not only his
own life but also the lives of his children
and kin—particularly his infant son—
on the altar of divine purpose demands
a depth of faith and moral clarity few
can fathom. Those who reduce his act to
political miscalculation or tactical error
misunderstand the very nature of prophetic
consciousness and divine alignment. They
commit a category mistake, applying the
logic of temporal outcomes to a decision
rooted in eternal intentionality.

Hussain annihilated his personal will into
the Will of God —a self-effacement (fanaa)
that elevates him beyond the domain of
political strategy into the realm of the sacred.

Karbala:

An Eternal Beacon of Truth and
Existential Choice

Such souls, attuned not to the fluctuations
of worldly success but to the immutable
light of the Divine, care not for material
consequence but only for metaphysical
fidelity. As the Qur’an affirms: “God is the
Light of the heavens and the earth” —and it
is this divine luminosity that illumines the
soul of Hussain.

Karbala is not just a moment of history —
it is a mirror, a trial, a revelation. It is
simultaneously a source of inspiration for
the oppressed and a litmus test for those
who claim allegiance to its ideals. While
it energizes the marginalized to resist
tyranny, it also unmasks the hypocrisy of
those who commemorate Hussain in form
but betray him in spirit—those who, once
in power, embody the very Yazeedian
ethos they once condemned.

To be Karbala'i or Hussaini, then, is not
merely to mourn but to act. It is to rise
against oppression, to question unjust
structures, and to align one's life with the
values of truth, justice, and divine purpose.
A Karbala that inspires no ethical action,
that calls out no contemporary Yazeed, that
remains locked in rituals rather than moral
revival —loses its universal dynamism and
existential relevance.

Seren Kierkegaard's analysis of Abraham’s
leap of faith, as presented in Either/
Or, sheds light on this mode of spiritual
decision-making. The leap involves
transcending the rational and the calculable
to respond to the voice of the Absolute.
Hussain’s stand mirrors this existential
leap, taken not out of despair, but out of
trust in the divine. He could have lived —
but chose to die, not because he was
unaware of the outcome, but because he
knew that real victory lies in spiritual
fidelity, not worldly triumph. The head
that rose on a spear became the crown of
eternity, while the throne of Yazeed is lost
in the dust of oblivion.

Sartre’s existential dilemma —illustrated
through his pupil torn between loyalty
to his mother and duty to his country—
reveals the human condition’s complexity
when faced with moral choice. Yet, such
dilemmas do not occur within the Hussaini
paradigm, for the axis of Hussain's life was
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divine love: hubbu lillah, bughdu lillah—
love for the sake of God, enmity for the sake
of God, peace and struggle for the sake of
God. All relationships, duties, and moral
obligations derive meaning only through
the lens of the Divine.

Karbala is a battlefield not just in the Aafaq
(the outer world), but also in the Anfus
(the inner self). The Yazeed within—the
tyrant of the ego, the seducer of the soul —
demands our allegiance just as the tyrant
of Damascus once did. Our desires, our
attachments, our comforts —each stands as
an idol to be sacrificed on the altar of divine
pleasure. Only those who conquer the
Yazeed of Nafs are fit to resist the Yazeed
of the world.

Asthe Bhagavad Gitarepresents the highest
spiritual drama of Hindu esotericism on the
battlefield, so too does Karbala stand at the
heart of Islamic spirituality —an eternal axis
of struggle, surrender, and transcendence.
The battlefield is the same; the combat is
internal and external; the warrior is the
soul, and the enemy is falsehood, within
and without.

In conclusion, Karbala is not confined to
one place, one people, or one century. It is
perpetually unfolding—in homes, streets,
boardrooms, classrooms, and parliaments.
It demands that we make an existential
choice —to side with truth, even when we
stand alone, or to capitulate to falsehood
for fleeting comfort. To weep for Hussain
is to mourn a part of ourselves; but to rise
with him is to awaken the soul.

The ultimate tragedy is not merely the
death of Hussain, but the betrayal of his
message —to worship the form and ignore
the essence. But in Hussain, Sura’h (form)
and Ma'na (essence) mirror one another.
He is the celestial mirror in which we are
invited to behold our own potential for
moral beauty, spiritual greatness, and
existential freedom.

Author hails from Srinagar, holds a
Bachelors Degree in Electrical Engineering
from the NIT Kashmir and a multi-faceted
intellectual and writer, whose pursuit of
knowledge spans diverse fields, including
philosophy, literature, religion, and
science.
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I. The Scriptural Roots of
Justice

1. The Qur’anic Command of
‘Qist’ and ‘Adl’

The Qur'an (Surah al-Nisa 4:135) mandates
justice even against one's own self or kin.
Imam Hussain (A.S.) is the walking tafsir
(exegesis) of this verse. By defying Yazid,
he wasn't just resisting tyranny; he was

implementing the Qur'an in blood and
breath.

2. The Biblical Echo

Isaiah 1:17 demands the defense of the
oppressed. Imam Hussain (A.S.) fulfilled
this demand not through sermons but
through sacrifice. His plea “If you have
no religion, then at least be free men” was
not theology, but universal conscience.

II. The Nahjul Balagha:
Ali’s Metaphysics of Justice

Imam Ali (A.S.) describes justice as the
placement of everything in its rightful
order. Yazid's reign disrupted this cosmic
balance. Imam Hussain’s (A.S.) resistance
was therefore not political rebellion,
but metaphysical restoration. His stand
reasserted divine harmony in a world
swallowed by injustice.

ITI. Western Philosophers
and the Hussainian Ideal

1. Socrates and Hussain: Twin Souls

Socrates defended ethical truth; Hussain
lived and died for it. Socrates had a
courtroom. Hussain had a battlefield.
Both chose death over compromise but
Hussain's sacrifice included family,
infants, and the survival of divine
guidance itself.

2. Kant’s Categorical Imperative

Kant said: “Act according to the maxim
you wish to be a universal law.” Hussain
(A.S.) gave water to his enemy's horse,
even as his own infant died of thirst. His
ethics, born from divine love, surpass
theoretical ideals they are moral absolutes.

3. Nietzsche’s Will to Power

Hussain’s “will to power” was not
conquest but spiritual transcendence. He
stood alone, yet transformed history. His
martyrdom wasn’t defeat it was moral
victory, an eternal Nietzschean overman
who didn't dominate but redeemed.

IV. Islamic Philosophers
on Ethical Agency

1. Al-Farabi’s Virtuous City

Yazid's regime reflected Al-Farabi's
ignorant city. Imam Hussain (A.S.), the
philosopher-imam, stood for a polity
where wisdom and justice not power and
fear governed. His sacrifice is the blue-
print for a moral utopia.

2. Mulla Sadra’s Existential Motion

Each step Imam Hussain took was
spiritual evolution. From Medina to
Karbala, he transcended worldly being
and attained fana fi al-Haqq annihilation
in divine truth. Karbala becomes the
metaphysical axis of Sadrian thought.

V. Imam Hussain (A.S.):
The Singular Archetype of
Justice

Socrates, Christ, Gandhi, and Prometheus
all noble, all incomplete. Imam Hussain
(A.S.) alone embraced absolute ethical
and spiritual responsibility, sacrificing
not just himself, but his progeny, dreams,
and legacy for a cause greater than life.

Heis notamodel. He is the model. Karbala
isn’t a story it's the sacred geometry of
divine justice. Zainab (S.A.) declared
before Yazid:

“I saw nothing but beauty.”

Such testimony affirms his role not as
a tragic figure, but as a metaphysical
triumph.

VI. Karbala and the Ethics
of the Future

In every age, Yazid wears a new face. In
every soul, Hussain whispers a choice.
In a world of moral relativism, Karbala
gives us absolute clarity. It's a timeless
referendum on truth.

The Desert as a University of Ethics

Karbala was a battlefield of the spirit, where every sword-strike was an ethical
proposition, and every martyrdom a philosophical argument. Imam Hussain (A.S.)
spoke not only to his time but to all time. His legacy is the Quran, actualized. His
blood is the ink with which justice writes its most enduring verse.

Justice did not descend from the heavens in robes of royalty. It emerged from a tent

soaked in blood. Its name is Hussain (A.S.).
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Justice in the Desert

The Philosophical Manifestation of

Imam Hussain (A.S.) in Karbala

In the vast ocean of human history, one
name rises above all as the embodiment
of truth, courage, sacrifice, and justic
of Moulla Hazrat Imam Hussain ibn
Molla Ali (A.S.). He is not chapter in the
book of resistance, nor a symbol among
others; he is the Book itself, the supreme
manifestation of divine will on earth.
Where philosophers speculated about
virtue, he lived it.

Where prophets warned of tyranny,
he defied it with his blood. Where
revolutionaries inspired the masses, he
walked alone with his family, including
women, children, and even a six-month-
old infant into the heart of darkness,
armed with nothing but light.

Imam Hussain (A.S.) does not echo
archetypes; he defines them. His sacrifice
at Karbala is not just an event it is the
eternal axis around which all moral
consciousness turns. He is the mirror in
which every movement for justice must
see itself. From the courage of Abbas
(A.S.) to the eloquence of Zainab (S.A.),
from the cry of Ali Asghar (A.S.) to the
silence of Ali ibn Hussain (A.S.), every
breath of Karbala proclaims that true
justice demands the ultimate sacrifice and
only the supreme are chosen to offer it.
Unlike Socrates, who defended
philosophy before his judges, My Moulla
Imam Hussain (A.S.) defended the
truth of prophethood before an empire.
Socrates’ death was a solitary protest;

Moulla Hussain’s was a universal
covenant. Unlike Christ, whose suffering
symbolized redemption, My Moulla

Hussain’s sacrifice activated divine justice
in history. The Qur'an describes this
model in Surah al-Furqan (25:72):

“And those who do not witness falsehood,
and when they pass by idle talk, pass by
with dignity.” Hussain neither witnessed
falsehood nor tolerated it; he gave truth
the dignity of blood.

’
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Where Immanuel Kant argued for the categorical imperative doing what is morally right
regardless of consequence Moulla Hazrat Imam Hussain (AS) lived it under the threat of
extermination. Where John Rawls theorized “justice as fairness,” Hussain (AS)implemented
justice as sacrifice. His ethical vision was not abstract but incarnate, not postulated but bled
into the sands of Karbala.

Even Edward Said, the voice of post-colonial resistance, called Karbala the origin of all
uprisings:

“Every resistance draws spiritual meaning from Karbala, for it was not a battle between
equals but between truth and power.”

French philosopher Jean-Paul Sartre once said:

“Hussain accepted death to teach generations how to live.”

Mahatma Gandhi said:

“I learned from Hussain how to achieve victory while being oppressed.”

Historian Edward Gibbon described the massacre of Karbala as:

“A tragedy that awakens the sympathy of the coldest reader.”

Thus, no act in human history merges metaphysics, ethics, theology, and political protest
as seamlessly as the sacrifice of Imam Hussain (A.S.). He is not the product of time, but its
correction. Not a result of circumstances, but the rectifier of creation’s moral compass.

If justice had a form it would descend in Karbala and rise as Hussain (A.S.).

The tragedy of Karbala is often portrayed through the lens of grief and martyrdom. Yet
beyond the elegiac shadows lies a luminous, universal concept justice, embodied in the
singular figure of Imam Hussain ibn Ali (A.S.). This article explores the philosophical
dimensions of Karbala, drawing from divine scriptures the Qur’an, the Bible, Nahjul Balagha
and synthesizing the moral thought of classical and modern philosophers, both Islamic and
Western. In the barren desert of Karbala, justice was not just a demand it was a manifestation.
Hussain stood not as a mere martyr, but as a solo philosopher-hero, a timeless archetype,
who turned the arid soil of Karbala into the most fertile ground for moral consciousness.



Hazrat imam Husain now and then:

Professor Syed Habib

«Professor Syed Habib has served the
education of Jammu & Kashmir for
decades is the retired Principal of college
of Education Srinagar.»
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Discourse Preserving the Light of Karbala

The Call for Research and the Role of Wilayat Times

In the vast repository of human history,
few events carry the moral and intellectual
weight of the tragedy of Karbala. The stand
of Imam Hussain (AS) against tyranny,
oppression, and distortion of divine values
is not merely a chapter of Islamic history;
it is the pulse of humanity’s conscience.
As the world moves deeper into digital
saturation, political amnesia, and spiritual
neglect, the duty of researchers, scholars,
and intellectuals to document and reflect
upon the legacy of Imam Hussain (AS)
becomes ever more vital.

The Necessity of Research on Imam
Hussain (AS)

The need to write and reflect upon the legacy
of Imam Hussain (AS) is not an emotional
compulsion alone it is a civilizational
requirement. His uprising is not limited
to religious sentiment;
sect, geography, and era. To understand
his mission in its full depth political,
philosophical, sociological
requires rigorous academic engagement.

it transcends

theological,

Imam Hussain (AS) was not just martyred
at Karbala; truth, dignity, justice, and
divine principles stood alongside him. His
message was not bound to the plains of
Iraq in 680 AD; it echoes through the ages
in every fight for human dignity. Yet, if this
narrative is not chronicled, researched, and
interpreted afresh for every generation, it
risks being buried under the rubble of time,
misunderstood, or worse manipulated.

The Role of Wilayat Times

Amidst the scarcity of research-oriented
institutions committed to this sacred
cause, Wilayat Times has emerged as more
than a digital media outlet. It is gradually
transforming into a literary archive and

ideological front that invites scholars
from all backgrounds to contribute to
the intellectual discourse surrounding
Karbala and Wilayah (divinely sanctioned
leadership).

Our editorial policy is grounded in
the belief that knowledge is a form of
resistance and remembrance is a form of
revolution. Wilayat Times has opened its
space to essays, reflective pieces, historical
accounts, analytical discourses, and
interfaith dialogues that focus on Imam
Hussain (AS), not as a distant martyr but
as an eternal guide for all of humanity.

We believe in "Wilayah-Driven Academia"
an academic ethos where the values of
divine leadership, justice, and ethical
governance form the core of intellectual
inquiry. In this light, Wilayat Times is not
merely preserving memory but shaping
the narrative for future generations.

A Call for Institutional
Collaboration: The Time is Now

However, the work is too great to be
borne by a single platform. What is
urgently needed is the establishment of
an interdisciplinary academic institution
or think tank a Wilayat
Institute where scholars, researchers,
and students can engage in critical

Research

research, publish peer-reviewed journals,
and hold international conferences on
the personality of Imam Hussain (AS),
the philosophy of Karbala, and the
universality of his resistance.

Such an institute can partner with existing
universities and seminaries, offering
elective courses, research fellowships, and
even digital archives open to all. It can host
international symposia on subjects like:

@ Karbala and Political Philosophy
® Imam Hussain (AS) in Global Literature
@ Interfaith Reflections on Ashura

@ Resistance Movements and Personalities
Inspired by Karbala

® Women of Karbala: Gender and Ethics
in Sacred History

The time demands an institutionalized
Wilayat-based  knowledge economy,
where truth is not only mourned in
Muharram but studied in classrooms,
referenced in policy debates, and cited in
global discourses on justice.

AMoralandIntellectual Obligation

Inanage where misinformation thrives,and
ideological manipulation is widespread,
writing about Imam Hussain (AS) is not
a luxury it is an obligation. Just as the
Ahlulbayt carried the message of Karbala
across lands, we must carry it across
disciplines. Let Karbala not be reduced to
a seasonal lamentation but elevated as an
eternal curriculum. Let Wilayat Times not
remain a lone voice but become a hub, a
spring, and a sanctuary for those who write
with ink that remembers Hussain (AS),
who resist with the pen, and who build
tomorrow’s moral architecture through
today’s research. Let’s sum-up by call
upon scholars, writers, teachers, students,
seminaries, and institutions to join hands
with Wilayat Times. Together, let us turn
research into resistance, knowledge into
remembrance, and editorial space into
a memorial of thought and spirit. In the
words of Allama Igbal:

"Hussain is the lantern of guidance, the ark
of salvation."

May we become the chroniclers of his light.
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The lessons of Ashura form a timeless
blueprint for living—and dying—with
dignity. The more we internalize them,
the more we stand against oppression at
its very roots. Imam Hussain's words offer
guidance, but it is his actions that embody
the truth. From his sermons to his final steps
on the battlefield, every moment reveals
profound life lessons.

1. Trust in God (Tawakkul)

Imam Muhammad al-Bagir (A.S.) said:
“One who puts his trust in God will never
be defeated.”

The movement of Ashura is grounded in
divine trust, proving that truth ultimately
triumphs over falsehood. Imam Hussain
(A.S.) set out in response to the calls from
Kufa, yet his trust remained in God. Even
after learning of the betrayal of the Kufans
and the martyrdom of Muslim ibn Aqil, he
did not retreat. On the morning of Ashura,
as the enemy advanced, he prayed:

“O God! You are my support in every
sorrow, my hope in every hardship, my
refuge in every trouble, and my strength in
every challenge.”

2. Contentment and Submission

One of Karbala’s most powerful lessons
is complete surrender to the will of Allah.
Imam Hussain (A.S.) knew what awaited
him—martyrdom, captivity of his family —
but he chose the path willingly.

Before departing Mecca, he declared:

“We, the family of the Prophet, are content
with what God is pleased with. We are
patient in the face of trials. God rewards
those who endure with patience.”

3. Fulfilling Duty

Karbala teaches us the importance of
fulfilling responsibility.
knowing the unreliability of the people of
Kufa, Imam Hussain (A.S.) responded to
their repeated pleas.

one’s Even

From Karbala to Humanity:

What Imam Hussain (A.S)
Taught the World

%
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Years later, Imam Khomeini remarked:

“Imam Hussain rose with a small number
because he saw it as his duty to stand
against evil. He gave his blood to reform
the nation and bring down the banner of
Yazid.”

4. Freedom and Dignity

Imam Hussain (A.S.) is the master of the
free—one who chose death with dignity
over life with disgrace.

“This dishonourable man has left me with
two choices: death or humiliation. But I will
never accept disgrace. God, His Messenger,
and the faithful do not permit surrender to
oppressors.”

Ashura teaches us that true dignity lies
beyond materialism. When life is lived
for eternal truths, not worldly gain, one
becomes truly free.

5. Sincerity

The sincerity of Imam Hussain (A.S.) and
his companions immortalized Karbala.
Many claimed to support him, but only the
sincere remained.

On the 9th of Muharram, he told his
companions they were free to leave. To
spare them embarrassment, he extinguished
the lamp. When it was relit, all remained.
Abbas ibn Ali (A.S.), the sons of Aqil, and
Zuhayr bin Qayn declared they would
never abandon him—even if killed and
revived a thousand times.

6. Selflessness

Imam Hussain (A.S.) gave everything—his
family, his companions—for the cause of
God.

Hazrat Abul-Fadl Abbas (A.S.), when
reaching the Euphrates, refused to drink,
recalling the thirst of his brother and the
children. He returned with water for others
but embraced martyrdom still thirsty. His
selflessness remains an eternal lesson.

7. Enjoining Good and Forbidding
Evil

Imam Hussain’s mission was rooted in
moral reform. In his will to his brother, he
wrote: “I have not risen out of arrogance
or tyranny. I seek only to reform the nation
of my grandfather. I wish to enjoin good
and forbid evil, and follow the path of the
Prophet and my father, Ali ibn Abi Talib.”

8. Rejecting Racism

Karbala broke all racial and social barriers.
Faith was the only criterion of honor. Jawn
bin Huwai, a former Ethiopian slave, fought
and died for Imam Hussain (A.S.). When
wounded, the Imam cradled him, wept for
him, and prayed for his face to shine. When
the bodies were later recovered, Jawn’'s
body emitted divine light and fragrance.

9. Ma'rifah of the Imam

At the core of Karbala was the deep
recognition (ma'rifah) of the true Imam.
Those who stood with Hussain (A.S.) knew
who he was. Even today, those awaiting
Imam Mahdi (A.].) must cultivate the same
clarity. Recognition of rightful leadership
protects us from falling into the camp of
modern-day Yazids.

10. Insight & Obedience to Leadership

Karbala teaches us the importance of
timely
righteous leadership. The movement of the
Tawwabeen came too late.

awareness and obedience to

Timely support for truth matters. Delays
can lead to irreparable loss. In our time,
insight, clarity, and firm alighment with
just leadership are vital.

"Zainab Askari is a media professional
with a diverse background in television
and radio broadcasting, public speaking,
and film jury roles across Iran. Originally
from Kashmnir, she continues to contribute
significantly to Islamic media."
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Karbala's Eternal Message:

A Note from the Desk of the Head, ASAR Literary
Foundation on Muharram-ul-Haram

The month of Muharram arrives not
like a calendar crossing out a number, but
like a shadow that softens the sky. It comes
draped in black and brilliance, soaked in
silence and scream. It is not just the first
page of the Islamic year it is a wound that
refuses to heal, a memory that refuses to
die, a reminder that the heart of resistance
still beats in the deserts of Karbala.

We at ASAR Literary Foundation do not
merely observe this month we enter it.
Not with ritual alone, but with a grief
that writes poems and a rage that pens
revolutions. Beneath the black banners,
there is beauty. In every tear shed for
Imam Hussain (¢4 .¥), there is a spark of
awakening.

Karbala was not a battlefield. It was a
classroom. A sacred theatre of truth where
a handful of thirsty souls taught eternity
what it means to not bow, to not break,
to not sell one>s soul. Imam Hussain ({)
didn’t die he rose, so that the world might
one day recognize what it means to live
with dignity.

In an age haunted by soft fascisms, neon
gods, and empires that drone truth from

the skies, the message of Hussain ({)
walks barefoot, quietly, into the camps of
the oppressed. It speaks their language. It
holds their wounds. It does not negotiate
with tyranny. It says: “Here I am. I will not
surrender.”

The Islamic Republic of Iran, shaped in the
furnace of such a memory, stands today
not as a utopia, not as a perfect state but as
a bruised symbol of ideological defiance.
Against the weapons of media, markets,
and missiles, it holds up a simple banner:
La Ilaha Illallah. From Palestine’s shattered
olive trees to the stone-throwing children
of Kashmir, from the cries in Yemen to the
songs of South Lebanon, this resistance is
not geopolitical it is spiritual.

We say this not in propaganda, but in
poetry. Not in hate, but in heartbreak.

This Muharram, we ask our youth not to be
mourners alone, but to become witnesses.
Let Karbala not be a story from the seventh
century, but a mirror to the twenty-first.
Let our pens bleed. Let our tongues shake
the silence. Let our gatherings our majalis
become laboratories of conscience, not
just processions of memory.

(Headiis A E5e: (3.4 é“g.o.lb u,.up.uw 20d)

“And those who have wronged will come
to know the end to which they shall come.”

And when Lady Zainab (V) stood in the
ruins of a tyrant’s palace and said, “I saw
nothing but beauty,” she wasn't speaking
in metaphor. She meant it. She saw beauty
in the defiance, in the refusal, in the
unbrokenness of broken things.

So let us make this month not just a
graveyard of memory but a greenhouse
of meaning. Let us raise our voices not to
scream, but to sing. Let us be Hussaini not
merely in black clothes, but in the fabric of
our actions, in the stitching of our silence,
in the rebellion of our restraint.

This is not the time to forget.

This is the time to remember harder.

With resistance and reverence,
Syed Mudasir Hassan Rizvi

Head, ASAR Literary Foundation
Kashmir
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La Illaha ahih korum

Wa i korum panun pan

Wigjiid travith miijiid myiilum

Adu’ bu’ votus la makan (Saqi, 29 :1985).
I decided on “There is no god but God”
And made of my self a site of revelation
Abandoning existence, I found presence

Thus have I reached the place-less place

We need to understand the theme of
redemption through martyrdom by
comprehending mystical view of birth
as trial. The journey from forgetful soul
to luminous Spirit is what constitutes the
drama of birth and death before death or
a sort of martyrdom.

We need to turn from moral to
ontological plane to illuminate the roots
of the problem of violence and evil raised
starkly in Karbala or any other sacrificial
response to violence. We win the greatest
battle - against the self - by consenting to
sacrifice it. A few concluding reflections
follow to clarify how primal violence
against the self saves us from need for
violence against the other - redeems us -
and how we win ten thousand things by
becoming nothing as martyrs do:

While the dimension of mourning has been
emphasized, the dimensions of beauty and
thanking God for sacrifice we see in Zainab
and Hussain (the latter thanked God for
the sacrifice offered and prayed for it to be
accepted) need to be foregorounded. The
way watching a tragedy gives peculiar
joy, participation in mourning for Hussain
gives strange serenity as it cleanses us,
uplifts us, redeems us from ugliness of the
world of desire. For the consciousness
that has transcended the separative

and limiting principle of ego

and thus time and finitude

there is bliss and peace

that  passeth  all

understanding.

It is the universal experience of seers and
prophets (and to a certain extent of artists)
that we can escape finitude, evanescence
and mortality though there are tears for
misfortune and “ mortal sorrows that
touch the heart” By performing the
supreme sacrifice of the self one is united
with the Eternal, the Infinite. The cost is
great as the self and its desires and the
world are so dear to us but the prize is fair
and the hope great as Plato said.

Muhammmad  Maroof Shah  has
Masters in Philosophy and Veterinary
Parasitology and doctorate in English
of Nihilism and
Absurdist Impasse in (Post)Modern
Literature: A Metaphysical Appraisal of
Samuel Beckett and Albert Camus. He
has authored three books The Problem
of Evil in Muslim Philosophy: A Case
Study of Iqbal, Muslimm Modernismn and
the Problem of Modern Science and
Perennial Philosophy in the Postmodern
World: Enigma of Osho. His interests
include explorations on the interface
of religion, philosophy and mysticism

on The Problem

with more focus on Islamic Tradition

in dialogue with other traditions.

He has widely published in journals

of comparative mysticism, Muslim
philosophy and literary studies. He has
been a regular columnist for English
newspapers.
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Nothing constitutes better attestation of
our full participation in the realization
of the universe than consent to be a
martyr. And to be a martyr is to love
fate, to embrace life to its hilt, to consent
to die for the sake of life or what makes
life worth living, to clear the path for the
Being to manifest or life to unfold its great
treasures. Itis to be fully consumed by love
so that not one’s but Heavenly Father’s
will is done or one manifests greater
glory of God. Martyrdom constitutes
a test of our loyalty to truth which is
divine or the name of God. It constitutes a
measure of moral and spiritual excellence
of man. And it involves violence against
violence loving self - our animal part —
and lets the Other/non-self be so that
the transpersonal principle of life, Spirit,
blooms. Gandhi’s essential thesis was that
truth lets Spirit be and to let truth bloom
violence has to be eschewed. A martyr
may consent to play his role in the drama
of life where violence may well seem to be
inflicted by him/her. However, a closer
look will show that a would be martyr
doesn’t initiate violence and if violence is
defined as untruth or obstruction to truth,
he doesn’t indulge in it at all. There is no
violence involved at any stage in the life of
a martyr. A martyr’s consent to play role
as a fighter for truth involve repulsing
the forces of untruth with violence. Here
violence is simply tough resistance to
violence, If we strictly follow Gandhian
framework of truth and nonviolence,
there is no violence in the life of a martyr
as he/she seeks to let truth/spirit be even
at the cost of violence to his own life and
active resistance against those who inflict
violence. Although the battle at Karbala
involved hell lot of violence, what is
remarkable is Hussain’s resolute attempt
to avoid it and series of negotiations to
that effect though they were in vain.
Given the first principle is sacredness
of life and subordination of ideology to

life as noted by Ibn Arabi in his chapter
on Jonah in Bezels of Wisdom, Hussain
opted for saving lives and spent his
eloquence for it. But beyond a point it is
far more noble to die in the battleground
than escape in cowardly way or let the
oppressor have free hand. One can't
avoid facing the difficult truth that moral
and spiritual heroes in major traditions
didn’'t choose to surrender when war
was forced on them and sought to repel
violence in style with all the necessary or
available tools. We need to understand
martyrdom as a more universal aspiration
of heroic moral and spiritual life or the
very essence of life divine or movement
towards transcendence and then situate
Hussain in its light. In this endeavour
Simone Weil, herself a sort of martyr saint
and first rate philosopher, may help us to
explicate the higher logic of this quest.

Beauty of Karbala

Zainab’s point that she saw only beauty
in Karbala while echoed in Barbareeq in
Mahabharata is explained by turning to
mysticism. Underhill’s explication of this
point is worth recalling:

Underhill further explains why the lower
self must be put to sword:

Only the detached and purified heart
can view all things-the irrational cruelty
of circumstance, the tortures of war,
the apparent injustice of life, the acts
and beliefs of enemy and friend-in true
proportion; and reckon with calm mind
the sum of evil and good. Therefore

the mystics tell us perpetually that
”selthood must be killed” before Reality
can be attained. When the I, the Me, and
the Mine are dead, the work of the Lord
is done,” says Kabir. The substance of
that wrongness of act and relation which
constitutes ”sin” is the separation of the
individual spirit from the whole; the
ridiculous megalomania which makes

each man the centre of his universe.

So it is disinterestedness, the saint’s and
poet’s love of things for their own sakes,
the vision of the charitable heart, which is
the secret of union with Reality and the
condition of all real knowledge.

With this vision in place, we see only
beauty beyond and underneath the ruins
of the empire of self. For the children there
is only beauty and they create it by breaking
things. Innocence of becoming that
Nietzsche talked about can be understood
in this perspective. Rabia Basri’s answer to
call for cursing Yazid that she has not yet
finishing blessing or praising Hussain is
illuminating. Ultimately we are saved by
affirming/blessing life. Moral judgments
are or should be in the service of furthering
life. Condemnation, revenge and hell may
be means but can’t constitute the end or
destiny of journey. It is God the forgiver
of sins rather than God who condemns or
takes revenge who has been emphasized
by scriptures.

Martyrdom is carrying this aspiration
of union too seriously and literally. It
is an act of witness against the self will
and affirmation of the Other/real/Truth.
The truth belongs to the non-self as self
is identified with the empire of the ego
which is untruth or apes the reality of
divine I. Igbal defined Islam as entry into
the battlefield of self sacrifice (shahadat
gah-i ulfat). The Sufis have consistently
defined divine life (baqa/subsistence in
God) as other side of fana (annihilation of
the illusory self). In fact the key practice of
attention to breath results in sharpening of
awareness in whose light one sees the world
as against the fog projected by an illusory
ego that construes the world as an object
of appropriation or conquest. Nund Rishi
realized the meaning of the fundamental
doctrine of faith after sacrificing the self for
the Only Existent, the non-self.



34

is not perceived so. To quote him: “Now I
say that when external harm befalls a good
or just person, and he is not excited by it
and the peace in his remains undisturbed,
then what I have been saying is verified:
the just are not troubled by anything that
befalls them. If, however, a man is troubled
by some external harm, then truly it is only
fair and just of God to have ordained that
the harm befall the man who could believe
himself just and yet be upset by so little a
thing. And if it is just of God, then truly the
man need not mind but he ought far more
to rejoice than he does at his own life...”
He maintains that “I further maintain that
sorrow comes of loving what I cannot
have. If I am sad about my own losses that
is a sure sign that I love external things and
really enjoy my sorrow and disease. What
wonder, then, that I grow sad, loving my
affliction and sorrow, if my heart seeks
what it has lost and my mind attributes
to things what belongs to God alone?”
I turn toward the creature from which
discomfort comes in course and turn away
from him from whom joy and comfort
naturally come. What wonder, then, that
I am sad and grow sadder? Truly it is
impossible either for God or the world that
any person should ever find true comfort
when he looks to a creature for it, but those
who only love God in the creature and the
creature only in God shall discover real,
true, and apposite comfort on all sides.” If
we ponder on these quotes we will never
suffer again or complain about it . But the
question is are we ready to acknowledge
our creaturely status - in fact nothingness
in the face of the Real, to truly submit or
surrender to God -i.e., be Muslims or are
we prepared to love him and to be just.
Can we love God and Justice for one day
alone to see for ourselves how sorrow
loses its sting? Onus lies on us. We need to
justify ourselves. God has no need to hire
an advocate to justify His ways to men.
His prophets are not His advocates. We
are the guilty and we stand condemned
and we judge ourselves and invite the pain
that follows suffering. For saints suffering
continues but it no longer pinches or drives
them to despair. They welcome it as God’s
kiss. God kisses hard out of great love. Are
we capable of enjoying these kisses and
discerning mercy in apparent torture? Can
we once say inalillahi wa inna illahi rajiuon
and mean it. If we are for God and not our
own property and God is our home, origin
and destiny then what ground is there for
suffering. | have yet to meet a single person
who could say and mean inna liilahi...
when (s)he suffered personal loss - say of
death in family or loss of money/respect/
prestige.

Appreciating Underlying Mercy
I'again recall a passage explaining the role
of adversaries:

Villains in the drama of life, like Satan in
the cosmic drama, have a role that must
be recognized. All things, save God's
Face/Being are destined to perish. There
remains a terrible beauty behind every
event of which Yeats talks. The cosmic
dance appreciated in a Unitarian vision
“justifies” all and our task remains both of
contemplation of the unity/transcendence
of opposites and joining the dance and
siding with justice at the dualistic plane
on which drama of unity unfolds. A
world without Hussain and Karbala
would be an impoverished world in both
moral and aesthetic terms where much of
the fire of love and passion and warmth
of tears and the wild cry for justice would
be absent. Moralism should not blind us
to the element of beauty and limitations
of moralistic-legalistic response. “Lives
become petty and laughable to the extent
that they shy away from the presence of
the tragic. And to the extent that they
participate in a sacred horror, they become
human. It may be that this paradox is too
great and to difficult to uphold: still, it is
no less the truth of life than blood is.”

Both Nietzsche and Ibn Arabi take the
divine viewpoint in asserting perfection
of everything, in declaring that will to
power or will to exist is primordial and
can’t be understood in any other terms. To
be or to exist or will to existence as such is
an act of mercy and thus blessing. Thisis a
grand refutation of all pessimistic thought
currents that deny this attribute existence
to mercy or identify the two. The perfect
man sees things from the station of no-
station which is supramoral or beyond
good and evil. That means he can’t suffer
from the vice of moral indignation. In fact
moralism is foreign to integral Traditions
as Guenon has remarked. The perfect
man and Zarathustra seem to take into
account engendering command that
brings existents into existence. It is Allah
rather than the God the Revealer, the
Avenger, that is privileged in ontological
or metaphysical as distinct from religious
viewpoint. However the rights of the
human viewpoint or humanity are better
recognized by Ibn Arabi than Nietzsche as
he given due recognition to the question
of felicity which is human prerogative
and from which point of .view humans
need to be careful in taking cognizance of
certain names in preference to others. For
Nietzsche God as Al-Hadi (The Guide) and
as Al-Mudhill (One who leads astray) are
equivalent. The greatness of Zarathustra

lies in affirming existence with all its
horror including the possibility of human
damnation. Ibn Arabi would remind us
of the Quranic dictum to remember God
through beautiful Names.

Understanding Innocence and Blame

I recall another passage of mine

To the objection that Hussain was
blameless, Simone Weil would say that
he shared the blame of being. It has been
rightly noted that if our being were not
ultimately a scandal, there would have
been no death. And one’s being innocent
in ordinary sense makes one better able to
carry the cross in style. Martyrdom is no
punishment. How do we know, as Socrates
long back pointed out, that death is a
punishment? To quote Weil, “If a human
being who is in a state of perfection and
has through grace completely destroyed
the T' in himself, falls into that degree
of affliction which corresponds for him
to the destruction of the ' from outside
- we have there the cross in its fullness.
Affliction can no longer destroy the 'T'
in him for the 'I' in him no longer exists,
having completely disappeared and left
the place to God."

Aspiration for Martyrdom

Raimon Panniker has stated:

The “end of Man,” then, is not individual
happiness but full participation in the
realization of the universe —in which one
finds as well one’s “own” joy . . . You
need not worry about your own salvation
or even perfection. You let live, you let
be. You don’t feel so much the need to
interfere with Nature as to enhance,
collaborate, and “allow” her to be.



35

expression is hell - accomplishes
purification and why should the noblest
and most virtuous humans - prophets/
sages — be chosen to suffer in style?

Why Innocent Good People Suffer?

It is good and not lamentable that good
people suffer. Moral and spiritual beauty
(odyssey of soul making) is born from or
hidden beneath the vale of tears. Pain is
megaphone of God as Donne noted. Let
us explain in light of teachings of one of
the greatest sages of the Western world,
Meister Eckhart, why good people suffer.
It needs to be noted that Eckhart seems to
echo insights that are well known in the
world of Sufism and Muslim philosophy.
Some salient points from Eckhart follow.

For Eckhart the quickest horse that carries
you to perfection is suffering. For him we
suffer because we invite it. To quote him:
“If I am sad for passing things, not loving
God with all my heart nor even giving him
the love he might justly expect to meet in
me, what wonder if God ordained that I
should still suffer loss and pain.” Eckhart’s
argument is simple and straight forward
that if one is good and believes God to be
good and in control there is absolutely no
ground for getting sad and troubled. By
definition there can be no good man who
doesn’t want what God wants, “because it
is not possible that God should not want
anything but goodness, and just because
of this, when God does want something, it
must be not only for the good but for the
best.” We have been taught to pray that
God’s will be done. From this it follows
that we have no ground for complaint
for whatever happens by the will of God.
Seneca when asked what comfort might be
best for those in misery has expressed this
Christian-Islamic insight thus: “It is for
man to take everything that comes as if he
had asked for it, nay, as if he had prayed
for it.” Those who have truly surrendered
or submitted to the will of Allah seek only
to glorify, to please God. Their prayer is
‘God! Grant us the will to will whatsoever
You will.” This is a corollary of the station
of rida that Sufis seek. Eckhart has quoted
a prayer from a non-Christian authority
in this connection: “Lord, supreme
Father and only Master of high heaven,
I am ready for anything you will; only
give me the will to want what you will.”

One can quote dozens of Sufi sayings
in this connection. Just one will suffice
from Ba Yazid: “I only will not to will.”
Hell is nothing but self will procured by
sin which is a form of self-love. William
Law has expressed this point succinctly.
“See here the whole truth in short. All sin,
death, damnation, and hell is nothing else
but this kingdom of self, or the various
operations of self-love, self esteem, and
self seeking which separate the soul from
God, and end in eternal death and hell.”
Man must endure without resentment
every accident that befalls him and live
without appeal, without any need to
be consoled, without impatient prayers
(which are only petitions - real prayer
is gratitude to existence,) for change of
fortune and resolutely, heroically face
the nothingness at the heart of every
existent. There is no respect for the
individual, his wishes, sighs and dreams.
No remedy for the pains that flesh is heir
Saints love God/world in
all circumstances and find Him equally
present in everything, pleasant or painful.
They are nonjudgmental as Christ teaches.
They have perfected the art of attention.
They don’t wish to be spared.

Eckhart questions those who are
astonished to see good man suffer and
attribute it to obscure sins. To quote him
again: “...if it were pain and misery and
only these that the man felt, he would not
be good or without sin; but if a person is
good, his suffering doesn’t mean pain,
unhappiness, or misery to him but rather
a great delight and blessing. The Lord
says: Blessed are they that suffer for God
and righteousness.”
test to determine whether a given case of
suffering is an expression of punishment
or azab or test/trial of God. “If you
wish to know rightly whether your
suffering is yours or of God, you can tell
in the following way. If you are suffering
because of yourself, whatever the manner,
that suffering hurts and is hard to bear.
If you suffer for God’s sake and for God
alone, that suffering doesn’t hurt and is
not hard to bear, for God takes the burden
of it... what one suffers through God and
for God alone is made sweet and easy.”

to is there.

He formulates a

Eckhart maintains that “Things cannot
comfort or satisfy a good man but, rather,
anything other than God or alien to him
will be painful. He will always say: Lord
God, when you send me elsewhere than
into your own presence, give me then
another you; for you are my comfort and
I want you only... He cogently defends his
thesis that no evil befalls a just person or
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lﬂ Dr.Muhammad Maroof Shah

Who is this Hussain whom the whole
world is insane about

What candle is this that the hearts are like
butterfly's around

The life of our regretting soul is thirsty for
his goblet

Who is this Hussain whom the whole
world is insane about

What candle is this that the hearts butterfly
around

The one who was killed for the love of
Hussain is more alive

Wherever I look, the light of his Visage
radiates about

Wherever 1 pass, I see his ecstatic
resemblance (trans. on https://www.
shiachat.com/forum/topic/235013139)

We need to talk about Hussain (alyhis-
salam) every Muharram because every
year the cycle of life is renewed. We
need beautiful sad songs and tears to
water life. We need to appreciate terrible
beauty of life. We need to embrace the
greatest adventure of conscious dying
or martyrdom. We need to relive epic of
Karbala to teach an ethic of sacrifice and
compassion and witnessing the truth.
With Hussain as a moral and spiritual
exemplar of authentic life, we get a
compass in the midst of cacophony of

Witnessing Hussain (AS):
Beauty and Gratitude in Karbala

voices. Given “the hottest places in hell are reserved for those who, in times of great
moral crisis, maintain their neutrality" we need to choose our loyalty everyday in a world
full of complacent posturing. However we are in a strange world where some voices
In a world where trials are launched against Socrates, Jesus and Hussain, Although
Imam Hussain has won the hearts of not only masses but intellectual and spiritual elite,
some dissenting voices object to the need for courting and suffering passion play, for the
ritual of azadari and for not taking the path of reconciliation with power. These voices
advising or criticizing him on this or that account have been more recently vying for
attention. These voices invoke such key arguments as why should innocents suffer or be
scapegoats and ask why can’t violence have been avoided at all costs. But they fail to
convince. Let us understand why.

Let me begin by recalling my own words:

Sunni-Shia polemic over Karbala and debates over other choices offered to Imam
Hussain may be put in perspective by noting that the latter tried to achieve objective of
setting right time out of joint without uprising and without inviting death for anyone.
But things are as they are - where ill will (“cursed spite”) has its way. And this means
unavoidable tragedy. And point to be noted is Hussain thanked God for the sacrifice
offered. In fact tragedies, mournings and elegies accomplish certain ends and help
express certain truths of spirit and as such are found everywhere in the world. Religion
is sacrifice, a point illustrated across traditions (a brilliant exposition one may find
in Ananada Coomaraswamy’s Hinduism and Buddhism).The world is a product of
sacrifice by the Supreme Self. Violence we find in institutions of sacrifice is part of the
kitty of psycho-spiritual health - one needs to review the debate on violence and the
Sacred in philosophy and anthropology to appreciate how violence - of which ultimate
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This rule highlights the idea that a
martyr's death often serves as a powerful
catalyst for change, inspiring movements,
and shifting the course of history even
after their physical demise. This principle
suggests that while a tyrant's reign ends
with their death, a martyr's legacy and the
principles they stood for can gain greater
influence and momentum, effectively
initiating a new era of thought or action.

Firm loyalty and bravery of the companions
of Imam Husayn (A), in the face of
devastating odds provide an example
of stanch faith and commitment to
righteousness.

Despite facing persecution, Imam Husayn
(A) and his companions demonstrated
kindness, equality, and respect towards
all, even their enemies. They exemplified
patience and modesty, even in the face of
suffering and adversity.

According to Imam Ayatollah Roohullah
Khomeini the tragedy of Karbala is the
symbol of blood's triumph-the blood of
the martyrs-over the sword. This event
transformed not only the history of Islam
but also human history forever.

Freedom is at the core of Imam Hussein's
message. The Imam fought for freedom of
all humanity. He fought against tyranny,
exploitation and injustice. He knowingly
chose death because it was the Will of
God. In his speech delivered before his
journey to Iraq, he spoke of his choice in
the following words:

O God, You know that we did not seek, in

what we have done, acquisition of power,
or ephemeral possessions. Rather, we seek
to manifest the truths of Your religion and
establish righteousness in Your lands, so
that the wronged among Your servants
may be vindicated, and that men may
abide by the duties (fara'id), laws (sunan)
and Your ordinances (ahkam).

In essence, the message of Karbala is a
timeless call to action, urging individuals
to stand for what is right, to resist
oppression, and to uphold the values of
justice, equality, and human dignity. The
events of Karbala represent the moral
courage and unwavering commitment
of individuals who were willing to give
up their lives to protect the values they
held dear. Their willingness to endure

unimaginable suffering rather than
compromise their principles is a powerful
lesson in integrity and righteousness.

Karbala is a protest against injustice
and tyranny. Imam Hussain (A), along
with a small group of loyal companions
and family members, stood against the
oppressive and mighty rule of Yazid, who
sought to impose his will on the Muslims.
Despite knowing the fact that they had
no means and resources to defend their
principles and maintain their dignity,
the Imam and his companions refused to
submit to tyranny and injustice.

The message of Karbala serves as an
inspiration for anyone striving for justice,
freedom, and human rights. Karbala
reminds us that even in the darkest
moments, hope and courage can shine
through, inspiring generations to come.

The legacy of Karbala endures in the
collective consciousness of humanity,
reminding us of the importance of
empathy and compassion. The tragedy of
Karbala evokes a deep sense of mourning
and sorrow, uniting people across diverse
backgrounds in shared grief. This sense
of shared grief fosters empathy and
connects people on a profound emotional
level, fostering bonds of solidarity and
compassion.

The message of Karbala also highlights
the significance of unity among the
oppressed. Despite the numerical
disadvantage, Imam Hussain’s camp
remained united and steadfast. The bonds
of kinship, faith, and shared purpose
unified them, demonstrating the strength
that lies in unity when facing oppressive
forces.

The everlasting message of Karbala is a
timeless call to uphold truth and justice,
even in the face of overwhelming odds
and oppression. The battle of Karbala,
where Imam Husayn and his family were
martyred, serves as a powerful reminder
that standing up against injustice is
a moral imperative, regardless of the
consequences.

Imam Hussain (A)’'s sacrifice and
his struggle at Karbala undoubtedly
form an epoch-making chapter of the
history of Islam and Muslims and their

determination in the cause of Islam.

This was not a personal struggle of the
grandson of the Prophet (S) and the
beloved son of Imam Ali (A) and Hazrat
Fatima (A), but a historical record that
illustrates true Islamic leadership and
an exemplary character of a person who
made a sincere attempt at safeguarding
the ideology of Islam with an intention
to retain it as an exact replica of the set
up of the Prophetic era. The hero of this
great event beside being the grandson
of the Messanger of Allah (S), but is
also one who occupied a position of
honour in the Islamic society. His life and
martyrdom not only provide an occasion
for mourning and tears, but they infuse in
believers a fervent desire for sacrifice and
illuminate the existing system of life with
the beacon light of truth and justice. Thus,
it may be seen how Husain's performance
is intimately associated with the collective
life of the Muslim community. This is the
essence of the event that deserves our
attention.

(Moses and Pharoah, Hussain and Yazid
They are, but the conflicting forces of life

Truth survives and triumphs because of
Hussain

False hood is destined to meet with failure
and grief)

Justice Hakim Imtiyaz Hussain is
a distinguished legal expert, former
judge of the Jammu and Kashmir High
Court, and ex-member of the State
Accountability Commission. Renowned
for his contributions to law, religion,
and history, he has authored several
acclaimed books, including works on
Muslim personal law, judicial service,
The Shias of Jammu and Kashmir,
Azadari Hazrat Imam Hussain and the
socio-religious history of Kashmir. His
legal scholarship and reformative role in
various state commissions mark him as
a respected figure in India's judicial and
intellectual circles.



The everlasting message of
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(Through his ultimate sacrifice in
Karbala, and by steadfastly refusing
to pledge allegiance to the tyrannical
and illegitimate caliph Yazid, Imam
Hussain (A) for ever delegitimized
autocracy and dictatorship within
Islam.

Imam Hussain (A)’s blood nourished
the burgeoning garden of human
freedom and dignity in Islamic history
and ideology).

The event of Karbala has attained a
prominent place among all historical
events of selflessness, justice and
sacrifice. Karbala represents, on one
hand, the tragic event, in so far as
suppression of truthful persons are
concerned, and provides, on the other,
a horrifying example of barbarism,
in so far as atrocities of temporal
authority is concerned.

This battle took place at Karbala, now
a city in Iraq (situated near Kufa) in
680 CE between Imam Hussain (A),
the third Imam and the grandson
of Prophet Muhammad (peace be
upon him and his progeny), and the
despotic Umayyad ruler Yazid.

A unique feature of this event is that
for the last 1400 years it continues to
shape the values of justice, sacrifice,
and standing against oppression.

The shocking assassination of the
family members of the Messenger
of Allah (S) and the companions of
Imam Hussain (A) is the most painful
and tragic incident of the Islamic
history which provides us with an
enduring lesson that commitment to
truth and justice requires unwavering
dedication, even at the cost of offering
one’s life for the cause.
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The exemplary conduct displayed by
Imam Husain (A) teaches us to make
sacrifice for truth without caring for the
consequences. If the temporal authority
is aggressive, sacrifice on the part of the
followers of truth becomes all the more
essential. Number or the lack of resources
can not deter those who are on right path
to continue their struggle.

One of the everlasting messages from
the martyrdom of Imam Hussian (A) is
that the Imam preferred to die but didn’t
compromise with a tyrant ruler.
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(He (Imam Hussain (A)) gave his head
but not yielded to Yazid

The fact is that he (Imam Hussain(A)) is
the defender of the basis of Islam)

4 R
The event of Karbala is a powerful
example of resisting tyranny and
oppression, urging individuals to
stand up against injustice in all its
forms.
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(The great sacrifice of Imam Hussain
(A) gives us the message and sets
up the principle that even if you are
martyred and you are beheaded and
your head raised on a spear, you shouls
never obey the tyrant)

The Battle of Karbala serves as a
everlasting reminder of the struggle
between good and evil, and the
firm obligation to uphold truth and
righteousness. It unfolded on the tenth
day of Muharram, known as Ashura,
a day that has become a symbol of
resistance,
among Muslims.

spirit, and selflessness

The message of Karbala is above
sectarian boundaries and speaks to
universal human values like justice,
equality, and the importance of human
dignity.

The tragedy encourages individuals
to transform their characters, beliefs,
and actions to align with these values.
It also teaches that those who uphold
their principles, like Imam Hussain
(A) and his companions, achieve
immortality, while those who commit
injustice will ultimately face eternal
damnation.

“The tyrant dies and his rule is over;

a martyr dies and his rule begins’.

S Kierk el
\( oren ierkegaard) )
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Religious thinkers and preachers must rise

as torchbearers of the divine movement of
enlightenment, resistance and salvation.

Ayatollah Ali Abbasi, Renowned Iranian
Educationist and Chancellor of the World-
Renowned  Al-Mustafa International
University, Delivers Muharram Message
for Wilayat Times.

Inthisspecial Muharram edition of Wilayat
Times, Ayatollah Ali Abbasi highlights the
profound teachings and timeless lessons
of Karbala, offering valuable reflections
for scholars, preachers, and all seekers of
enlightenment. The message is as follows:
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Karbala is not merely a historical event
consigned to the past, but a symbol that
continues to resonate as a paradigm of
fight between the truth and falsehood
from the time of Prophet Adam (A.S) to
the Final Seal of Prophets, Muhammad
(S.A.\W.W), and continues with the Last
Seal of the Successors, Imam al-Mahdi
(may Allah hasten his reappearance).

According to the Divine Will, Karbala
stands as a pivotal moment in history,
an uprising of the righteous against
the falsehood, undertaken to establish
justice and uphold truth. This struggle
will endure until it reaches its ultimate
culmination in the universal governance
of the righteous under the leadership of
the awaited savior, Imam Mahdi (A.]).

The sacred blood of Aba Abdillah al-
Hussain (A.S) , the Tharallah, whose
martyrdom is considered a divine cause —
continues to pulse through the conscience
of the world. This sacred uprising will
persist until the day of reappearance and
will never be extinguished.

Ashura is a school filled with diverse
lessons and inspirations; a profound epic
of divine; a magnificent canvas adorned
with the sublime teachings of Islam and
the guidance of the Ahlulbayt (peace be
upon them); and a mirror that reflects all
celestial and human virtues.

Thus, Ashurahas emerged asa vibrantand
timeless movement that has illuminated
hearts and inspired generations through
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the ages.

The school of Ashura offers rich and
ethical,
spiritual, devotional, mystical, social, and
political dimensions. Among its eternal
teachings are:

transformative lessons across

* Unyieldingresistanceagainstoppression
and refusal to submit to tyrants.

* Embodying love, compassion, and unity
among the supporters of truth.

* Maintaining a deep bond with the
Holy Qur'an and prayer, even amidst the
severest trials.

* Turning supplication and intimate
discourse with God into life's most

precious  moments.

* Preserving hope and confidence in the
triumph of truth, even in the darkest
hours.

* Upholding truth, patience, and
steadfastness in the face of falsehood.

* Exemplary loyalty and commitment to
the divine leadership and Imamate.

* Establishing congregational prayer
under all circumstances, even in the
battlefield.

* Today, humanity and the Muslim world
are in urgent need of returning to the
glorious school of Karbala and emulating
the eternal exemplars of Ashura.

Therefore, the free people of the world
must, along with sincere and heartfelt
mourning, strive to promote the lofty
ideals, noble values, and culture-building
message of the Ashura uprising—
especially in this era of the Islamic
Revolution and global awakening.

Religious scholars, preachers, and thinkers
must remain at the forefront of this
divine, Husayni and Zaynabi movement
of enlightenment and guidance.






